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The pertinacity of the Pharisees finds in the man a quiet courage, which stands out in contrast with the fears of his parents and even urges
the claims of Him who had wrought so good and great a deed on His adversaries in a way they could not resist. They ply the man with the
question, How? he answers with the question, Why?

“They said, therefore,1 to him [again],2 What did he to thee? how opened he thine eyes? He answered them, | told you already, and ye did
not hear: why do ye wish to hear again? Do ye also wish to become his disciples? They railed 3 at him, and said, Thou art his disciple, but we
are disciples of Moses. We know that God hath spoken to Moses, but this man we know not whence he is.” (Vers. 26-29.)

He who was once blind, but now saw, discerned the true state of the case, as those did not who had never experienced His gracious power.
He felt satisfied that their opposition was invincible. The apostle of grace none the less, but the more, warns the despisers of their self-willed
unbelief and danger of perishing. The same spirit of faith expresses itself in him who just now was but a blind beggar, even as from those that
had not should be taken away what they seemed to have. Christ is a rock of strength to the one, and of offense to the other. They thus
expose themselves to the sharp rebuke of their folly by the man they affected to despise. Zealous for the servant whom they set up as
master, they confessed their ignorance of Him who is Lord of all.

“The man answered and said to them, Why in this is4 the wonderful thing, that ye know not whence he is, and he hath opened mine eyes!5
We know that God heareth not sinners, but if any one be God-fearing, and do his will, him he heareth. Since time [began] was it not heard
that any one opened a born blind man's eyes. If this man were not of God, he could do nothing. They answered and said to him, In sins thou
west born wholly, and dost thou teach us? And they cast him out.” (Vers. 30-34.)

The man's answer was as solid as to the point. He discards the attack on himself personally, and treats it as a question between the religious
leaders, who avowedly could not tell where He was who had wrought a work wholly unexampled as a display of God's power. It was hard, if
not impossible, to believe that such a one could be evil, as they had imputed. “We know that God heareth not sinners; but if any one be
God-fearing, and do his will, him he heareth.” For what can be surer, as a general principle, than that “them that honor me | will honor, and
they that despise me shall be lightly esteemed.” Indeed this was plain as between Jesus (to take the lowest ground) and the Pharisees, whose
moral incapacity astonishes the man. What, then, remained for his adversaries? Nothing but contemptuous rage, and the extreme blow of the
ecclesiastical arm. “They cast him out,” but not before they unwittingly testified to the force of his words: “In sins wast thou born wholly, and
dost thou teach us?"

But they cast him out into the arms and bosom of the Lord. For, as we are next told, “Jesus heard that they had cast him out, and, having
found him, he said, Believest thou on the Son of God [or man]? He answered6 and said, And7 who is he, Lord, that | may believe on him8?
Jesus said to him, Thou hast both seen him, and he that speaketh with thee is he. And he said, | believe, Lord; and he did him homage.” (Vers.
35-37.) Such is the final step of God's grace in working with the blind man. He is thrust outside Judaism for the truth's sake, consequent on
the work wrought on his person; he there is found by Christ, and led to know and believe in Him, far beyond any thought, however true, he
had previously conceived. It was faith in his own testimony and person.

It is really the history of a soul that goes onward, under the guidance of God, who makes the grace, of the Lord and His glory shine the more
fully after one is outside the world's religion, whether cast or going out. And such is the character of Christianity, as the believing had at
length to learn from the Epistle to the Hebrews, and from its final chapter. So patient was the Spirit of grace with those of the ancient people
of God, dull to learn the new thing which God has introduced through and in our Lord Jesus. But, late as it may be, the breach with earthly
religion must come. Let us go forth, therefore, unto Him without the camp, bearing His reproach; and this so much the more because we have
boldness to enter into the holies by the blood of Jesus, the new and living way which He has dedicated for us, through the veil, that is, His
flesh. But the work was not yet done which opened this way, nor the Spirit shed to give souls the consciousness of righteous title. We have
one, therefore, not yet going forth thus, but cast out by hatred, far more against the name of Jesus than against the man—yea, we may say
against the man solely for Jesus' sake, who had heard of, and felt for, and found the sheep thus worried of men.

But a perplexing difference of reading follows, which claims more than a bare critical notice. “Dost thou believe on the Son of man?” say the
Sinaitic, the Vatican, and the Cambridge (of Beza) manuscripts, supported by the Sahidic, Roman edition of the Aethiopic, &c., more than a
dozen uncials, all the cursives, and the rest of the ancient versions, &c., give us to0; 8€00:, “of God.” But Tischendorf, in his eighth, or last,
edition, adopts To0 dvBpwmov. Nor can it be denied that, as the rule, the Lord habitually and graciously loved to present to Himself in relation
to man; as, again, it is plain that this chapter in particular sets Him forth, not as the light, Word, and God, like the preceding one, but as the
Incarnate One who was sent to manifest the works of God, the rejected Messiah about to suffer but to be exalted over all. On the other hand,
that the Son of God is the great distinctive testimony of our gospel, none can overlook; and we can well understand how the light of this
glorious truth (bursting on the soul gradually led on, spite of, and, in a certain sense, through the blind hostility of the Pharisees) draws him
out in homage to the Lord. It was, at any rate, the Son of God in grace, a man on earth, who had been seen by, and was talking with, one who
had experienced His light-giving power.

“And Jesus said, For judgment | came into this world, that they that see not may see, and they that see may become blind.9 And some of the
Pharisees that were with him heard these things, and said to him, Are we blind also? Jesus said to them, If ye were blind, ye would not have
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sin; but now ye say, We sin,10 your sin remaineth.” (Vers. 39-41.)

The Lord thereon shows how His coming acted, and was meant to act, on souls. It had a higher purpose and more permanent result than any
energy, however mighty and benign, that dealt with the body. He was the life to those, however dark, who received Him: those who rejected
Him sealed their own ruin everlastingly, whatever their estimate of themselves, or in the mind of others. The Jew, especially the Pharisee,
might be ever so confident that he himself was a guide of the blind, a light of those in darkness; but the coming of the only True Light
brought to evident nothingness all such haughty pretensions as surely as it gave eyes to such as owned their blindness. No flesh, therefore,
shall glory: he that glorieth, let him glory in the Lord who was come, a man, but God on earth, for this reversal of fallen man's thoughts, and
display of His own grace. Pharisaic pride refuses to bow to Jesus, imputing blindness as they thought; but if it speaks, it is obliged to hear its
most withering sentence from the Judge of all mankind. For blindness there is all grace and power in Christ; but what can be the portion of
those who, stone-blind, say they see? Their sin remains, as well as blindness, which of itself is no sin, though its consequence.

Notes on John, John 9:13-25, Notes on
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Whenever God acts, the men of religion set up to judge, and the neighbors fear their displeasure more than they pitied the blind man or
rejoiced in his healing. Such men are accredited of the world, and count it their province to decide such questions, while others love to have it
so. What then will the Pharisees say? They had caviled before.

"They bring unto the Pharisees him that was once blind.” (Ver. 13.) Nor are the Pharisees slow to detect a flaw, as they supposed. Not that
the man had not been blind, nor that Jesus had failed to give him sight; but had they not both, Jesus especially, broken the law? “Now it was
sabbath [on the day]l when Jesus made the clay, and opened his eyes.” (Ver. 14.) How little men, particularly those whom public opinion
regard as pillars, are apt to suspect that their will exposes them to Satan But so it is, and above all, where the Son of God is concerned, who
was manifested that He might destroy the works of the devil, and give us an understanding that we should know Him that is true. But those
who, confident in their traditions, dare to arraign the Savior, commit themselves the more to the enemy, because they flatter themselves that
they are upholding the cause of God. Thus are they ensnared to the destruction of themselves and of all who heed them.

"Again therefore the Pharisees also asked him how be received sight. And he said to them, He put clay upon mine eyes, and | washed and do
see. Some of the Pharisees said, This man is not of God, because he keepeth not the sabbath. 20thers said, How can a sinful man do such
signs? And there was a division among them.” (Vers. 15, 16.) They are uneasy, whatever may be their affectation of superior sanctity and
zeal for God's honor. The power which gave sight where blindness had ever rested hitherto startled them, and excited their curiosity, with the
desire of discovering an evil source if not of alarming the man. But grace wrought in him, and gave him quiet courage to confess the good
deed wrought, albeit on a sabbath and without a word about it. “He put clay upon mine eyes, and | washed and do see.” God calls us, when
blessed through Christ, all to be confessors, though not all martyrs; and surely it is the least we owe Him in praise and our fellow-men in love.

But all true confession is odious to the religious world and its leaders. “Therefore said some of the Pharisees, This man is not of God, because
he keepeth not the sabbath.” This malicious plea had been already refuted; but Pharisaism has no heart for, no subjection to, the truth. It had
never entered their consciences, or they had forgotten it in their zeal for forms and traditions. But how sad the self-deceit of men destitute of
true holiness, or of real obedience, daring to arraign the Holy One of God!

Yet others there were among them not so blinded by party passion or personal envy, who ventured to say a word, if they took no further step.
“Others said, How can a sinful man do such signs?” All they meant was, that He who wrought thus could be no such deceiver or impostor as
the rest conceived. They had no right view of Himself, of His person, or His relation to God. They had not the faintest idea that He was God
manifest in flesh; but they questioned whether He must not be “of God,” since He did such signs. “And there was a division among them.”
Thus, as they were not yet of one mind, there was a delay for Satan's design.

But in their restlessness they examine once more the man, and are used unwittingly by the God of grace to help him on in the apprehension
and acknowledgment of the truth which is according to piety. “They say, therefore,3 to the blind [man] again, Thou,4 what sayest thou of
him, because he opened thine eyes? And he said, He is a prophet.” (Ver. 17.) The first examination was as to the fact and the manner. Now
they want to force out of the man his thoughts of his benefactor, in their malice wishing to find a plea for condemning both. On the other
hand, the grace of God is as manifest as it is sweet in using the painful trial and exercise of soul to His own glory, through the man led on and
blessed only the more. He knew their hatred of Jesus, yet he answers their challenge boldly, “He is a prophet” —a decided advance on his
previous confession, though far from the truth he is soon to learn. He owns that Jesus has the mind of God as well as His power.

Baffled by his quiet firmness, the religious inquisitors turned to another and accustomed means of assault. As the neighbors in their
perplexity appeal to the Pharisees, so these work on and by natural relationships. They would try whether some disproof could not be suede
out of the parents. Clearly unbelief lies at the bottom of all. Man, being fallen and evil, is unwilling to believe in the goodness of God, above
all in His grace to himself. Had the neighbors bowed to the clear evidence Of God's intervention, they would not have brought the man to the
Pharisees; had the Pharisees, they would not have persisted in sifting again and again beyond the ascertainment of the fact, still less would
they have awakened the fears of the family. “The Jews therefore did not believe concerning him that he was blind, and received sight, until
they called the parents of him that received sight, and asked him, saying, Is this your son who, ye say, was born blind? how then doth he now
see? His parents therefore5 answered and said, We know that this is our son, and that he was born blind; but how he now seeth we know not,
or who opened his eyes we know not; ask himself, he is of age, he will speak for himself. These things said his parents because they feared
the Jews; for the Jews had already agreed that, if any one should confess him [to be] Christ, he should be put out of the synagogue. On this
account his parents said, He is of age; ask him.” (Vers. 18-23.)
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The matter of fact is thus again the cardinal question as it really was; and as to this the parents answered conclusively. That the man saw
now was undeniable, and this through Jesus, as he declared; that he was their son and born blind, the parents maintained unhesitatingly. The
conclusion was irresistible, if unbelief did not resist everything where God is concerned. The parents answer only where they are concerned.
It was not that they, or any reasonable person, doubted that Jesus had wrought the miracle; but they dreaded the consequence, from
Pharisaic enmity, of going beyond their own circle of natural knowledge, and pleaded ignorance of how it was done, or of who it was that did
it. Overborne by fear of the Pharisees, they forget even the affection that would otherwise have sheltered their offspring from the impending
blow, and they throw all the burden on their own son. “Ask him; he is of age, he will speak concerning himself.” Thus their very fears, on
which the Pharisees reckoned for a denial of the facts, God used to make it solely a controversy between the Pharisees and the man himself,
when they were compelled by the evidence of the parents to accept as a certain fact that he who now saw had been ever blind, and blind till
just now.

Another thing also comes out very plainly, that the enmity of the Jews to the Lord Jesus was known to have gone ere this, so far as to
threaten with excommunication every one that confessed Him to be the Christ.

Hence the man is once more appealed to, and all question of the miracle is dropped. “Therefore they called a second time the man who was
blind, and said to him, Give glory to God; we know that this man is a sinner. He therefore answered,6 If he is a sinner | know not. One thing |
know, that, blind as | was, now | see.” (Vers. 24, 25.) They now assume the highest ground; they at least bold to the divine side, if others are
carried away by the apparent good done to man. Accordingly they call on him to give glory to God, whilst they assert their unqualified
assurance that Jesus was a sinner. Nor has it been an uncommon thing, from that day to this, for men to profess to honor God at the expense
of His Son; as the Lord warned His disciples to expect to the uttermost, where the Father and the Son are unknown. But the man in his
simplicity puts forward the fact which he deeply felt, and they would fain hide. “If he is a sinner | know not. One thing | know, that, blind as |
was, | now see.” No argument can stand against the logic of reality, above all of such a reality as this. He certainly did not know Jesus to be a
sinner; but that it could not be he alleges the most distinct and irrefragable proof, and this on their own ground of what was before all. If
reasoning is unseasonable and powerless, what is religious antipathy in presence of an undeniable fact which proves the mighty power and
goodness of God? Their efforts showed their ill-will to Him who had thus wrought: the blessed reality remained, whatever the insinuations or
the assaults of unbelief.

It is well also to remark that with faith goes a mighty operation of God, with its own characteristic effects, and more important in every soul
that believes the gospel than even that of which the man, once blind but now seeing, was so sensible. Those who believe are quickened from
death in trespasses and sins, and they henceforth live to God. Crucified with Christ, they nevertheless live, yet not they themselves properly,
but Christ lives in them. They are thereby partakers of divine nature, being born of God. It is no improvement of their old nature as men. They
are born of water and of the Spirit, begotten by the word of truth. With faith goes this new life, which shows itself in wholly different thoughts
and affections, as well as ways or walk. Of its gradual progress in the midst of opposition and persecution the story of this blind man, who
now saw, is no unapt illustration.

Notes on John, John 9:1-12, Notes on
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The light of God had shone in Jesus (light, not of Jews only, but of the world); yet was He rejected, increasingly and utterly, and with deadly
hatred. There was no miracle wrought; it was emphatically His words that we hear, but asserting at length the divine glory of His person. This
roused, as it always does, the rancor of unbelief. They believe not on Him, because they bow neither to their own ruin nor to the grace of
God, which thus comes down to meet it, revealing the God who is unknown. But Jesus pursues His way of love, and unfolds it in a new and
suited form, only to meet with similar rejection afresh, as our chapter and the next will show.

"And passing along he saw a man blind from birth. And his disciples asked him, saying, Rabbi, which sinned, this [man] or his parents, that he
should be born blind? Jesusl answered, Neither this [man] sinned nor his parents, but that the works of God might be manifested in him. 12
[or we] must work the works of him that sent me3 while it is day: night cometh, when no one can work. When | am in the world | am the
world's light.” (Vers. 1-4.)

It was an act of pure grace which the Lord was about to do. Nobody, had appealed to Him, not even the blind man or his parents. The
disciples only raised a question, one of those curious speculations in which the later Jews delighted: was it the man's sin, or his parents’,
which had involved him in congenital blindness? Certainly no such Pythagorean fancy prevailed then in Judea, as that a than might have
sinned in a previous existence on earth, and be punished for it in an after-state also on earth. Nor is there any sufficient reason to endorse a
pious and learned author's view, that the disciples might have entertained—what rabbis afterward drew front Gen. 25:22—the notion of sin
before birth. It seems easy to understand that they conceived, however strangely, of punishment inflicted anticipatively on one whose
eventual sin was foreseen by God. Doubtless it was unsound; but this need be no difficulty in the way; for what question or assertion of the
disciples did not betray error enough to draw out the unerring correction, so precious to them and us, of our Lord? He now puts the, case on
its real purpose in the divine mind—that the works of God might be manifested in him. It is the day of grace now; therefore was Jesus come;
and this was just an opportunity for the display of the gracious power. Yet man understands not grace but by faith, and even believers only so
far as faith is in exercise. Government is the natural thought when one sees God's cognizance of everything and every one here below. But it
was not then, nor is it now, the time for His government of the world. Here lay the mistake of the disciples then, as of Job's friends of old—a
mistake which leads souls, not only to censoriousness and misjudgment, but to forget their own sins and need of repentance in occupying
themselves with what they count God's vengeance on others.

Here, however, it is not the side of uncharitable self-righteousness which the Lord exposes. He speaks of the activity and purpose of grace as
the key. It was no question of sin, either in the blind man or in his parents, but of God's manifesting His works in his grievous need and
Sorrow.
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Further, the pressure of His rejection was felt by our Lord, whatever the holy calm which could so quickly turn from man's murderous hatred
to a work of divine love. “I must work the works of him that sent me while it is day: night cometh, when no one can work.” He was the “light”
of the “day” which was then shining for Him to do the will and manifest the love of the One who sent Him, yea, to declare God (see chap.
1:18), whom man otherwise was incapable of seeing. Truly the need was great, for man, like the one in question, was utterly blind. But Jesus
was the Creator, though man amongst men. Let Him be in the world, He is its light. It attaches alike to His mission, and to His person, and to
His divine nature.

"Having said these things, he spat on the ground, and made clay of the spittle, and spread the clay over his eyes, and said to him, Go, wash
in the pool of Siloam, which is interpreted, Sent. He went away therefore, and washed, and came seeing.” (Vers. 6, 7.) This was no
unmeaning act on Christ's part, no mere test of obedience on the man's. It was a sign of the truth which the chapter reveals, or at least in
harmony with it. For He who was there manifesting the works of God was Himself a man, and had deigned to take the body prepared for Him;
most holy, beyond all doubt, as became the Son of God, who knew no sin, about to be made sin for us on the cross, but none the less really of
the woman, of flesh and blood, as the children's were. But incarnation, precious as is the grace of the Lord in it, of itself is quite insufficient
for man's need; yea, it seems rather to add at first to the difficulty, as did the clay on the man's eyes. The Spirit must work by the word, as
well as the Son come into the world, Jesus Christ come in flesh. Without the effectual work of the Holy Spirit in man he cannot see. Compare
John 3 So it is here; the man must go to the pool of Siloam, and wash there. Attention is the more fixed on this by the appended
interpretation or meaning of the word. It signifies the soul's recognition that Jesus was the sent One of God, sent to do His will and finish His
work, the Son, yet servant withal, to accomplish the great salvation of God. The heart is thus purified by faith. Now the man has eyes and can
see, not when the clay was laid on, but when he washed in the pool of Siloam. Christ must be here, and a man too, in contact with men in all
their darkness; but only when the Holy Ghost applies the word to the conscience do they, owning Him to be the Sent of God, receive sight.
Not incarnation only but the efficacious work of the Spirit is needed that man may see according to God. According to His own mercy He
saved us through the washing of regeneration and renewal of the Holy Ghost, which He shed on us richly through Jesus Christ our Savior,
that, being justified by His grace, we might Become heirs according to the hope of eternal life.

“The neighbors therefore, and those who used to see him before that he was a beggar,4 said, Is not this he that sitteth and beggeth? Some
said, It is he; others5 said, No, but he is like him; but6 he said, It is I. They said therefore to him, How then7 were thine eyes opened? He
answered, The man8 that is called Jesus made clay, and anointed mine eyes, and said to me, Go unto9 Siloam, and wash. Having gone away
then10 and washed | received sight.11 And they said to him, Where is he? He saith,12 | do not know."” (Vers. 8-12.)

Those accustomed to the blind beggar could not conceal their surprise and perplexity; for as the sightless eyes are a prime disfigurement of
the human face, so their presence thus unexpectedly changed the man's entire expression. No wonder that they wondered; yet was the fact
certain, and the evidence incontestable. God took care that there should be many witnesses, and would make the testimony felt the more it
was discussed and weighed. Had they known who Jesus was, and for what He was sent, they would have understood the fitness of the work
done that day. But he on whom the work was wrought gave out no uncertain sound. He was the man whom they were used to see sitting and
begging. His witness to Jesus is most explicit. He does not know much yet, but what he knows he declares with plain decision. How could he
doubt whose eyes were opened? Did they ask how it was? His answer was ready and unreserved, “The man that is [or a man] called Jesus
made clay, and anointed mine eyes, and said to me, Go to Siloam and wash.” And the mighty effect followed at once— “And having gone
away and washed, | received sight.” They are curious to know where Jesus is, but the man is as frank in acknowledging his ignorance of this,
as before in confessing the reality of what He had done. It might not be to his own praise that he did not return to Jesus in thanksgiving for
God's grace; but God would use it to show how wholly the worker and the object of the work were above collusion. How few have the honesty
to say “l do not know” when they know as little as he, who here owns it. Yet is it no light condition of learning more.

On the other hand we see that the Lord not only would draw attention by men's debate, and the man's distinct testimony, but leaves the man
for the present, that, by his own reflection on what was done and answering their questions, he might be prepared both for trial that was
coming, and for still better blessing from and in Himself. The agitation among the neighbors was to be followed quickly by the more serious
inquisition of the religious chiefs. These, as we shall see, readily find matter in the good deed for their usual malevolence toward that which
brought honor to God independently of them. Worldly religion, whatever its profession, is really and always a systematic effort to make God
the servant of man's pride and selfishness. It knows not love, and values not holiness; it is offended by the faith that, feeding on the word,
serves by the Spirit of God, glories in Christ Jesus, and has no confidence in, the flesh. It hates walking in the light as a constant thing, as it
only wants religion at its fit times and seasons as a shield against the day of death and the hour of judgment. Hence, for the Son of God to be
here on earth, a man presented to men's eyes, blind as they are, and sending them where they can wash and see, outside the regular
established religion of the land and without the medium of the accredited guides, is intolerable. It comes out plainly in what follows, a most
weighty and, | doubt not, intended lesson in this instructive narrative.

Notes on John, John 8:48-59, Notes on
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There is nothing a man so reluctantly allows as evil in himself; there is nothing he so much resents as another's saying evil of him, and
leaving him no loophole of escape. So was it now with the Jews whom the Lord denied to be of God, as they heard not His words. Never had
their self complacency been thus disturbed before. The scorn of the heathen was as nothing compared with such a libel, which was severe in
proportion to its self-evident truth. For the ground taken was indisputable. Who could doubt that he who is of God heareth the words of God?
How solemn, then, to face the fact that One who spoke as none ever did declared with holy calmness that therefore they did not hear,
because they were not of God! Conscience might wince, but refused to bow. Will, ill-will, alone declared itself, save indeed that it was
animated from beneath.

"The Jewsl answered and said to him, Say we not well that thou art a Samaritan, and hast a demon? Jesus answered, | have not a demon, but
honor my Father, and ye dishonor me. But seek not my glory: there is one that seeketh and judgeth. Verily, verily, | say to you, If any one
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keep my word, death he shall never see.” (Vers. 48-51.) Thenceforth the Jews, unable to refute, and unwilling to confess, the truth, betake
themselves to insolent retort and railing. They justify and openly repeat their application of “Samaritan” to Him; for what could more prove
enmity in their eyes than to refuse their claim to be preeminently God's people? If He declared them to be of their father, the devil, they did
not scruple to rejoin that He had a demon. He was outside the Israel of God and the God of Israel.

No Christian then has ever suffered worse in this way of dishonor than Christ. The disciple is not above his Lord, and can expect no
exemption. And none are so prone to reproach others falsely as those who are themselves really slaves of the enemy. But let us learn of Him
who was meek and lowly of heart, and now calmly repudiates their taxing Him with a demon. Not so, but He was honoring His Father, they
dishonoring Him. Yet was there no personal resentment as on his part, who courts his own honor now, or punishes afterward”™ such as insult
him. “But | seek not my glory: there is one that seeketh and judgeth.” He leaves all with His Father, Himself content to serve, able and ready
to save. “Verily, verily, | say to you, if any one” —let him be the vilest of His foes— “keep my word, death he shall never see.” Such an
utterance was worthy of all solemnity on His part, of all acceptation on theirs.

“The Jews therefore2 said to him, Now we know that thou hast a demon. Abraham died, and the prophets; and thou sayest, If any one keep
thy word, he shall never taste of death. Art thou greater than our father Abraham which died, and the prophets died? whom makest thou
thyself? Jesus answered, If | glorify myself, my glory is nothing; it is my Father that glorifieth me, of whom ye say, He is our 3 God, and ye
have not known him, but | know him; and if | should say | know him not, | shall be like you, a liar; but | know him, and keep his word. Abraham
your father exulted to see my day, and he saw it, and rejoiced. The Jews therefore said to him, Thou art not yet fifty years old, and hast thou
seen Abraham? Jesus said to them, Verily, verily, | say to you, before Abraham was, | am. They took up therefore stones to cast at him; but
Jesus hid himself, and went out of the temple,4 going through the midst of them, and so passed by.” (Vers. 52-59.)

Unbelief reasons from its own thoughts, and is never so confident as when completely wrong. So the Jews, misinterpreting the faithful savings
of the Lord Jesus, avail themselves of it triumphantly as the proof that Abraham and the prophets could not be of His school, for they, beyond
controversy, were already dead. He must be possessed, therefore, to speak thus. Did He set up to be greater than they? Whom did He make
Himself? Alas! it is here that man, Jew or Gentile, is blind. Jesus made Himself nothing, emptied Himself, taking a bondman's form, becoming
a man, though being God over all blessed forever, and as the humbled man exalted by God the Father. If the eye be single, the whole body is
fall of light. So it was with Him who came here, and became man, to do the will of God, in whom He could, and did, confide to glorify Him. His
path was one of unbroken fellowship as of obedience. He never sought His own glory, He always kept His Father's word; He could say, from
first to last, | know Him; in all leaving us an example that we should follow His steps. We may learn of Him that, if it be the grossest
presumption for men of the world to affect the knowledge of God the Father, it is the greatest wrong in a child of His to deny it. “If | should
say | know him not, | shall be like you, a liar.” But He that claims to know Him keeps His word, and herein gives the testimony of reality along
with that claim. The Spirit of truth is the Holy Spirit, and where He communicates the truth He also effectually works in holiness according to
God's will.

But the Lord did not hesitate to meet the challenge of Abraham, and lets the Jew know that the father of the faithful exulted to see His day
(as ever, | presume, His appearing in glory), and saw, and rejoiced. It was, of course, by faith, like the not seeing or tasting death in the
context; but the Jews took all in a mere physical way, and on their arguing from His comparative youth to the denial of Abraham's seeing
Him, the still deeper utterance comes forth, “Verily, verily, | say to you, before Abraham was, | am.” It was said, the good confession before
the Jews, the truth of truths, the infinite mystery of His Person, which to know is to know the true God and eternal life, as He is both. Such He
was, such He is, from everlasting to everlasting. Incarnation in no way impeached it, but rather gave occasion for its revelation in man to
men. He who was God is become man, and as He cannot cease to be God, so will not cease to be man. He is the Eternal, though also a man,
and has taken manhood into union with Himself, the Son, the Word, not with God only, but God. “Before Abraham was (yevéoBal), | am”
(elul). Abraham came into being. Jesus is God, and God is. “l am” is the expression of eternal subsistence, of Godhead. He could as truly have
said, Before Adam was, | am; but the question was about Abraham, and with that calm dignity which never goes beyond the needed truth, He
asserts it, and no more; but what He asserts could not be true were He not the ever-present and unchanging One, the | am before Adam,
angels, and all things; as, indeed, He it was who created them. All things were made by Him, and without Him was not anything made that
has been made.

Not to know Him is the fatal ignorance of the world; to deny Him, the unbelieving lie of the Jew, as of all who assume to know God
independently, and to the exclusion of His divine glory. And it is death while they live, eternal death, soon to be the second death, not
extinction, but punishment in: the lake of fire. Meanwhile unbelief can with impunity show its spite. “Then took they up stones to cast at him;
but Jesus hid himself, and went out of the temple.” The remaining clauses are probably taken from Luke 4:30, with the first verse of our next
chapter.

Notes on John, John 8:30-46, Notes on
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It is an encouraging fact that a time of unbelieving detraction may be used of God to work extensively in souls. “While he was speaking these
things, many believed on him.” (Ver. 30.) But faith, where divinely given, is inseparable from life, exercises itself in liberty, and is subject to
the Son of God; where it is human, it soon wearies of His presence, and abandons Him, whom it never truly appreciated, for license either of
mind or of ways in rebellion against Him. Hence the urgency of the Lord's solemn appeal. Continuance in and with Him is of God.

“Jesus therefore said to the Jews that had believed him, If ye abide in my word, ye are truly my disciples; and ye shall know the truth, and the
truth shall make you free. They answered him, We are Abraham's seed, and have never been in bondage to any one: how sayest thou, Ye
shall become free? Jesus answered them, Verily, verily, | say to you, every one that practiseth sin is a bondman of sin. Now the bondman
abideth not in the house forever; the Son abideth forever. If therefore the Son shall make you free, ye shall be free indeed. | know that ye are
Abraham's seed, but ye seek to kill me because my word maketh no way in you. | speak what | have seen with my Father, and ye therefore
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practice what ye have seenl with your father, 2They answered and said to him, Our father is Abraham. Jesus saith to them, If ye are3
Abraham's children, ye would practice the works of Abraham; but now ye seek to kill me, a man who hath spoken to you the truth which |
heard from God: this Abraham did not practice. Ye practice the works of your father. They said [thereforel4 to him, We were not born of
fornication; we have one father, God. Jesus said5 to them, If God were your father ye would have loved me, for | came forth from God and am
come; for neither have | come of myself, but he sent me. Why do ye not know my speech? Because ye cannot hear my word. Ye are6 of your
father, the devil, and ye desire to practice the lusts of your father. He was a murderer from [the] beginning, and standeth not in the truth,
because there is no truth in him: whenever he speaketh, he speaketh the lie of his own things, because he is a liar, and the father of it; but
because | speak the truth, ye believe me not. Which of you convinceth me of sin? If7 | speak truth, why do ye not believe me? He that is of
God heareth the words of God; for this cause ye hear them not, because ye are not of God.” (Vers. 31-47.)

To abide in His word then is the condition of being in truth Christ's disciple. Others may be interested greatly, but they soon grow weary, or
turn ere long to other objects. Christ's disciple cleaves to His word, and finds fresh springs in what first attracted. His word proves itself thus
divine, as it is faith which abides in it, and the truth is thus not only learned, but known. Vagueness and uncertainty disappear, while the
truth, instead of gendering bondage, like the law, makes the soul free, whatever its previous slavery. “There is growth in the truth and liberty
by it. Law deals with the corrupt and proud will of man to condemn it on God's part as is right; the truth communicates the knowledge of
Himself as revealed in His word, and thus gives life and liberty, privileges unintelligible to the natural man, who hates the sovereign grace of
God as much as he exalts and loves himself, while he despises and distrusts others. Man's only thought therefore of obtaining righteousness
is through the law; he knows not the virtue of the truth, and dreads liberty as though it must end in license, while at the same time they are
proud of their own position, as if it were inalienable, and God were their servant, not they bound to be His. Hence the Jews answered Jesus,
“We are Abraham's seed, and have never been in bondage to any one: how sayest thou, Ye shall become free?"

Far from this was the truth. Even outwardly, not to speak of the soul, the Jews were, and had long been, in servitude to the Gentiles. So Ezra
(chap, 9) confessed at the evening sacrifice: “Since the days of our fathers have we been in great trespass unto this day; and for our
iniquities have we, our kings, and our priests, been delivered into the hands of the kings of the lands, to the sword, to captivity, and to spoail,
and to confusion of face, as it is thin day. And now for a little space grace hath been showed from Jehovah our God, to leave us a remnant to
escape, and to give us a nail in his holy place, that our God may lighten our eyes, and give us a little reviving in our bondage. For we were
bondmen; yet our God hath not forsaken us in our bondage, but hath extended mercy unto us in the sight of the kings of Persia,” &c. So,
again, Nehemiah (chap, 9): “Yet many years didst thou forbear them, and testifiedst against them by thy Spirit in thy prophets; yet would
they not give ear: therefore gavest thou them into the hands of the people of the lands..... Behold, we are servants this day, and for the land
that thou gavest unto our fathers, to eat the fruit thereof, and the good thereof; behold, we are servants in it, and it yieldeth much increase
unto the kings whom thou hast set over us because of our sins; and they have dominion over our bodies, and over our cattle, at their
pleasure, and we are in great distress.” Thus had men of conscience felt when they lay under conquerors milder far than the Romans who
now ruled. It was not that the Jews today were lightened, but that they had grown so used to the yoke as to forget and deny it altogether. And
if it were in face of God's righteous government externally, much less did they estimate aright their true state before God, as the Lord Jesus
was bringing it out now. Their haughty spirit was nettled at His word, which laid bare their thralldom to the enemy. “We are Abraham's seed,
and have never been in bondage to any one: how sayest thou, Ye shall become free?” Jesus in His answer brought in the light of God, for
eternity indeed, but also for the present. “Verily, verily, | say to you, every one that practiseth sin is a bondman of sin.” How true, solemn,
and humiliating! No bondage so real, none so degrading, as that of sin: could they seriously deny it to be theirs?

But the Lord intimates more. None under sin is entitled to speak of permanence. Such an one exists only on sufferance till judgment.
Bondage there was none when God created and made according to His mind; nor will there be when He shall make all things new. The
bondman, in every sense, belongs only to the transitory reign of sin and sorrow. So says the Lord: “Now the bondman abideth not in the
house forever.” Another and contrasted relationship suits God's will; “the son abideth forever.” But there is infinitely more in Christ. He is not
merely son, but “the Son.” He is the Son in His own right and title, as God and as man, in time and in eternity. He is therefore not “free” only,
as all sons are, but such in His glory that He can and does make free in virtue of the grace which pertains to Him alone. Thus it is not only the
truth which sets free, where law could only condemn, but the Son also gives and confirms the same character of liberty according to His own
fullness. It is a question of what suits, not them merely, but Him. He could make free those who hear Him, and abide in His word, and nothing
else but free. It is worthy of Him to deliver from sin and Satan; and “if the Son make you free, ye shall be free indeed.” He frees after a divine
sort. He brings into His own character of relationship out of the bondage to sin, which the first man made our sad inheritance. The last Adam
is a quickening Spirit and a Deliverer. Let us stand fast in His liberty, and be not entangled again with any yoke of bondage, as the apostle
exhorts the Galatians against that misuse of the law, whatever its shape.

To be Abraham's seed, as the Lord lets the Jews know, is a sorry safeguard. One might be of Abraham, and be the worst enemies of God.
Such were the Jews then, who were seeking to kill Christ because His word had no hold in them. Every one acts according to his source;
character follows it. So our Lord deigns to say, “l speak what | have seen with my Father; and ye therefore practice what ye have seen with
your father.” To be of Abraham does not save from Satan. To hear the Son, to believe in Him, is to have eternal life and derive one's nature
from God. They boasted most of Abraham who were still in the darkness of unbelief and the enemy's power. Hence “they answered and said
to him, Our father is Abraham. Jesus saith to them, If ye are Abraham's children, ye would practice the works of Abraham; but now ye seek to
kill me, a man who hath spoken to you the truth which | heard from God: this Abraham did not practice. Ye practice the works of your father.”
(Vers. 39-41.) It was allowed already that they were descended from the father of the faithful; but did they bear the family likeness? Was it
not an aggravation of their evil that they stood in contrast with him from whom they vaunted themselves sprung? Abraham believed, and it
was counted to him for righteousness. They believed not, but sought to kill the man, albeit the Son of God, who spoke to them the truth which
He heard from God. Whose works were these? Certainly not Abraham's, but a very different father's.

The Jews felt what was implied, and at once take the highest ground. “They said [therefore] to him, We were, not born of fornication; we have
one father, God. Jesus said to them, If God were your father, ye would have loved me, for | came forth from God and am come; for neither
have | come of myself, but he sent me. Why do ye not know my speech? Because ye cannot hear my word. Ye are of your father, the devil,
and ye desire to practice the lusts of your father. He was a murderer from [the] beginning, and standeth not in the truth, because there is no
truth in him: whenever he speaketh, he speaketh the lie out of his own things, because he is a liar, and the father of it; but because | speak
the truth, ye believe me not. Which of you convinceth me of sin? If | speak truth, why do ye not believe me? He that is of God heareth the



words of God; for this cause ye hear them not, because ye are not of God.” (Vers. 41-47.)

The case is thus closed as regards the Jews. They were of the devil beyond all doubt, as this solemn controversy proved. It is really the
conviction of man as against Christ, in every land, tongue, age. He turns out no other when tested by the truth, by the Son; however
circumstances differ, this is the issue, and it comes out worst where things look fairest. If there was a family on earth, which might have
seemed removed the farthest from impurity, it was the Jews; if any could claim to have God as their father, they most of all. But Jesus is the
touchstone; and they are thereby proved to be God's enemies, not His children; else they would have loved Him who came out from God, and
was then present in their midst, who had not even come of His own motion but at God's sending. He came and was sent in love; they rose
against Him in hatred, seeking to kill Him.

The Jews did not even know His speech, such utter strangers were they to Him, or the God who spoke by Him. The reason is most
grave—they could not hear His word. It is through understanding the thought, the scope, the mind of the person speaking that one knows the
phraseology, and not the inverse. If the inner purpose is not received, the outer form is unknown. So it was with Jesus speaking to the
Jews—so it is preeminently with the testimony in John's writings now. Men complain of mysticism in the expression, because they have no
notion of the truth intended. The hindrance is in the blinding power of the devil, who is the source of their thoughts and feelings, as surely as
he is the adversary of Christ. Men's judgments flow from their will and affections, and these are under the sway of His enemy. And as he
pushes on men, especially those who are specially responsible to bow to Christ, as the Jews then were, to practice the lusts of their father, so
violence follows as naturally as falsehood. For Satan was a murderer from the beginning, and stands not in the truth, because there is no
truth in him. Jesus alone of men is the truth; He is not only God, but the One who reveals God to man. In Him is no sin, nor did He sin, neither
was guile found in His mouth. He was the manifest opposite, in all respects, of the devil, who, whenever he speaks, speaks falsehood out of
his own store, because he is a liar and the father of it. Jesus is the truth, and makes it known to those who otherwise cannot know it. “But
because | speak the truth, ye believe me not.” How awful, yet how just, God's judgment of such! For we are sure that the judgment of God is
according to truth; and what can be the end of these things but death and judgment?

Finally, the Lord proceeds to challenge them, in order to lay bare their groundless malice: “Which of you convinceth me of sin? If | speak
truth, why do ye not believe me? He that is of God heareth the words of God: for this cause ye hear them not, because ye are not of God.” He
was the Holy One, no less than the Truth, and surely both go together. And thus were they convicted of being, in word and deed, in thought
and feeling, wholly alienated from, and rebellions against, God. They were not of God, save in haughty pretension, which only made their
distance from Him, and opposition to Him, more glaring. Instead of convincing Christ of sin, they were themselves slaves of sin; instead of
speaking truth, they rejected Him who is the Truth; instead of hearing the words of God, they hated Him who spoke them, because they were
not of God, but of the devil. Terrible picture, which the unerring light failed not to draw and leave, never to be effaced, of His adversaries! To
be not of God is to be wholly without good, and left in evil, exposed to its consequences, according to the judgment of Him who cannot, will
not, change in His abhorrence of it. Such were and are the rejecters of Jesus.

Notes on John, John 8:21-29, Notes on
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The next discourse turns on our Lord's announcement of His departure—a truth of the most solemn import, especially for Israel responsible to
receive Him as their Messiah.

“Hel said therefore again to them, | go away, and ye shall seek me and shall die in your sin2where | go away, ye cannot come. The Jews
therefore said, “Will he kill himself because he saith, Where | go away, ye cannot come? And he said to them, Ye are of the things beneath, |
am of those above; ye are of this world, | am not of this world. | said therefore to you that ye shall die in your sins; for, unless ye believe that |
am [he], ye shall die in your sins.” (Ver. 21-24.)

The departure of Jesus after His coming is the overthrow of Judaism and the necessary condition of Christianity. We must not be surprised
then, if our Lord again and again recurs to it, to its moral associations and consequences, and above all to its bearing on Himself personally,
ever the uppermost thought of our evangelist. He was going, and they should seek Him and die in their sin. They sought amiss and found Him
not. They sought a Messiah that they might gratify their ambition and worldly lusts; and such is not the Messiah of God, who is now found of
those that sought Him not, after having spread out His hands all the day to a rebellious people that walked in a way anything but good after
their own thoughts. But God is not mocked, and he who sows to the flesh reaps corruption: if it be not public judgment, it is none the less the
recompense of evil into the guilty bosom. “Ye shall die in your sin.” They were rejecting Christ and cleaving to their own will and way. There
was no fellowship between them and Him. “My soul loathed them, and their soul also abhorred me.” The issue would make it still more
apparent: “Where | go away, ye cannot come.” They could not follow Him.

The Lord was going to heaven, to His Father. Their treasure was not there, nor therefore their heart, as both were on His part. So too as grace
attracts the heart of the believer to Christ, faith follows Him where He is; and He will come and bring us there in due time that, where He is,
there we may be also. Unbelief clings to self, to the earth, to present things; and so it was and is with the Jews: “Where | go away, ye cannot
come.” They were rejecting the only One who could wean from earth or fit for heaven, meeting them in their sin that they might not die in it
but live through Him. But Him they would not have and are lost, and proved it by their utterly false estimate of Him and of themselves,
present or future, as we see in what follows. “The Jews therefore said, Will he kill himself because he saith, Where | go away, ye cannot
come?"

But he tells them out more. “And he said to them, Ye are of the things beneath, | am of those above; ye are of this world, | am not of this
world. | said therefore to you, that ye shall die in your sins.” Here the Lord solemnly unveils the sources of things. To be of this world now is
to be not merely of earth but from beneath. Such is the Jew that rejects Jesus who is of the things above. Therefore should they die in their
sins: their nature and their works evil, and they refusing the only light of life, how else could they end? “For, unless ye believe that | am [he],
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ye shall die in your sins.” The truth shines out fully from a rejected Christ—not only His personal glory, but their subjection to Satan who
employs them to dishonor Him. But His rejection is their everlasting ruin. They die in their sins and have to judge them Him whom they
refused to believe in for life eternal.

“They kept saying therefore to him, Who art thou? Jesus said to them, Absolutely3 that which | also am speaking to you.” (Ver. 25.) Jesus is
not merely the way and the life but the truth. He is, in the principle of His being, what He speaks. A less expected answer could not be, nor
one more withering to their thoughts of themselves and of Him. He alone of all men could say as much; yet was He the lowliest of men. His
ways and words were in perfect accord; and all expressed the mind of God. It is not merely that He does what He says, but He is thoroughly
and essentially what also He sets out in word. The truth is the reality of things spoken. We cannot know God but by Him; nor can we know
man but by Him. Good and evil are displayed or detected only by Him. Such was the One the Jews were then rejecting. They have then lost
the truth. Impossible to have the truth apart from Jesus, who adds “I have many things to speak and to judge concerning you; but he that
sent me is true, and |, what | heard from him, speak these things unto the world.” He was a servant though Son, and uttered what the Father
pleased as needed truth, not according to the affluence of what He had to say and judge respecting the Jews. “They knew not that He was
speaking to them of the Father. Then said Jesus [to them],4 When ye shall have lifted up the Son of man, then ye shall know that | am [he]
and from myself am doing nothing, but, even as the Father taught me, thus | speak. And he that sent me is with me: he5 left me not alone,
because the things pleasing to him | do always.” (Vers. 26-29.) It is the actual truth presented by God which tests the soul. A former
testimony, however true, does not provoke opposition in the same way. Often indeed unbelief avails itself of the past to strengthen its
present antagonism to what God is doing. Thus the Jews avail themselves of the unity of God to deny the Son and the Father, and they knew
not of whom Jesus was speaking. His cross might not convince them divinely or win their heart to God; but it would convict them of deliberate
and willful rejection of the Messiah, and prove that what He spoke He spoke from the highest authority. As He was sent, so was He taught.
The Father was with Him too, for Christ was doing always the things that pleased Him. If we know this in our measure, how much more fully
and unwaveringly was it true of Him who did no sin, neither was guile found in His mouth!

Notes on John, John 8:12-20, Notes on
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The Lord continues His teaching of the people, but not without allusion to the incident which had just occurred, or rather to the character in
which He had dealt with it. Nothing can be more evident than the True Light which was then shining and lightening every man. It is the more
striking because the word “light” does not occur in that transaction; but the fact is thoroughly in harmony with what immediately follows.

“Again then Jesus spoke to them saying, | am the light of the world: he that followeth me shall in no wise walk in darkness, but shall have the
light of life.” (Ver. 12.) His rejection by the Jews always brings Him out in a still larger character of blessing and glory to others. In our Gospel
however the Spirit speaks of what He is personally or independently of all circumstances. He is “the light of the world.” His glory, His grace,
could not be confined to Israel. He is come to deliver from Satan's power and give the enjoyment of God. Hence, whatever be the darkness of
men, and it was now profound among the Jews, “He that followeth me shall in no wise walk in darkness, but shall have the light of life.” The
Christian is not only called out of darkness into God's wonderful light, but he becomes light in the Lord, a child of light, and he walks in the
light, being brought to God who is light; and in the light, as John says, we have fellowship one with another, for in Him is life as well as light;
or, as He says here, His follower has “the light of life.” He has Christ who is both.

So energetic a testimony rouses the pride and enmity of those who listened. They could not but feel that He spoke of a privilege and blessing
which they did not enjoy. “The Pharisees therefore said to him, Thou bearest witness of thyself; thy witness is not true.” (Ver. 13.) They turn
His own words in chapter v. 31 against Himself, but most unfairly; for there He was speaking of testimony alone and human, such as vanity
gives itself; here, as He proceeds to show, He has the very highest support in God Himself. “Jesus answered and said to them, Even though |
bear witness of myself, my witness is true; for | know whence | came, and where | go, [but]l ye know not whence | come or2 where | go.”
(Ver. 14.) They were wholly ignorant of the Father as of the Son. They never thought of heaven. The Lord had the constant consciousness of
the truth of His person and mission; and His witness was inseparable from the Father's. As He says elsewhere,” | and my Father are one” He
never lost the sense for a moment whence He came and whither He was going away, whereas they never had a thought of it. They were in
utter darkness, though the light was there shining in Him. How truly then He could say, “Ye judge according to the flesh, | judge no one. And if
also | judge, my judgment is true,3 because | am not alone, but | and the Father4 that sent me.” (Ver. 15, 16.)

Self is the source and object of all the activity of the flesh, according to which the Jews were judging. Christ brought love as well as light into
the world. He was judging none; He was serving all. This made Him intolerable to the self-complacent. Yet is He to be the judge of all. In His
resurrection God has given the pledge that He is to judge the world, even as in His own person He is the fitting one to do so, being Son of
man as well as Son of God. “And if also | judge, my judgment is true, because | am not alone, but | and the Father that sent me.” (Ver. 16.) It
was an admitted principle that by the mouth of two or three witnesses every word should be established. To this the Lord here appeals: “And
in your law too it is written that the witness of two men is true.” (Ver. 17.) How much more then the testimony of the Father and the Son. “I
am he that testifieth concerning myself, and the Father that sent me testifieth concerning me.” (Ver. 18.) Of this too the Lord had spoken
before (in chap, 5) but they had not heard to receive it, but only to despise Him.

“They said to him then, Where is thy Father? Jesus answered, Ye know neither me nor my Father. If ye had known me, ye should have known
my Father also.” (Ver. 19.) Such ignorance of the only true God and of Jesus whom He sent is death, eternal death; and the more solemn,
because it was said not to the heathen but to Jews who had the oracles of God. And these things they were saying because they knew not the
Father nor the Son; as the hour would come when they would think to render God service by killing Christ's disciples. Their sayings and
doings betrayed their state of utter alienation from and ignorance of the Father. All that followed of persecution and hatred, whether for
Christ or for the church, was but the consequence. “These words he spoke in the treasury, teaching in the temple; and no one seized him,
because his hour was not yet come.” (Ver. 20.) Their malice was as manifest as it was deadly; and it was against the Father as much as the
Son.
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But, spite of will, they were powerless till the time was come. Then was He given up to their murderous iniquity; then too still deeper counsels
were in accomplishment through the sacrifice of Himself. If on the one hand He was cut off and had nothing of His Messianic rights in the
midst of the Jews in the land, He was on the other suffering for sins, just for unjust, to bring all who believe to God, to be glorified on high and
to have a bride given Him associated with Himself in His supremacy over all things. But this would carry us into the apostle Paul's teaching.
Let us pursue the line given to John, where we behold the Word made flesh, and His divine glory shining through the veil of humiliation, and in
this chapter particularly, first as light convicting, then as the light of life possessed by His followers; but if His word were rejected, no less was
He the Son who alone can make free, yea the | AM, let men avail themselves of His manhood to scorn and stone and crucify Him as they may.

Notes on John, John 7:53 and 8:1-11, Notes on
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We are now arrived at a section of our Gospel, the external condition of which is to the reflecting mind a solemn evidence of human unbelief,
here as daring as usually it appears to hesitate. No evangelist has suffered as much in this way, not even Mark, whose close disappears from
two of the most ancient manuscripts. But as, we saw, the angel's visit to trouble the waters of Bethesda was unwelcome to not a few copyists
of John 5, so here again incredulity indisposed some to reproduce the story of the adulteress. This is plain from some copies (as L A), which
leave a blank—a fact wholly inexplicable, if the scribe had not been aware of a paragraph which he knew to exist, but, for reasons of his own,
thought fit to omit. Others, again, transposed it to another place, as the cursives, 1, 19, 20, 129, 135, 207, 301, 347, &c, to the end of the
Gospel (and 225 after chap. 7:36), and even to another evangelist, as 13, 69, 124, and 461, though alien in tone from all but John, and suiting
no place in John but here, where the mass of authority gives it. a A (probably) B C (probably) T X with many cursives and ancient versions
simply omit the passage; D F (defective) G H KU T (defective), not far short of 300 cursives, and many versions have it. It is marked by an
asterisk, or obelisk, in E M S A, &c. The variations of the copies which do give it are considerable. This brief view of the evidence may suffice
for the general reader, as it is more than enough to prove the peculiarity of the case externally.

As regards the internal evidence, some have alleged against the passage its entire diversity from the style of the Gospel elsewhere; and this,
not merely in words and idiom which John never uses, but in its whole cast and character, which is said to savor more of the synoptic Gospels.

All this, however, fails to meet the positive weight of truth in the passage, and its fitness at this very point of the Gospel utterly
unaccountable in a forgery or a tradition. The Lord is displaying the true light in His person, as contrasted with others who boasted in the law.
We have seen their conscienceless discussion in the preceding chapter. “And they went each to his home, but Jesus went to the Mount of
Olives.” Afar from man's uncertainty and contempt, the Son of God retired to enjoy the fellowship of the Father. Thence He returns for
service. “And early in the morning he came again to the temple, and all the people were coming unto him; and he sat down, and was
teaching them.” (Ver. 2.) The Lord's habit in this respect, recorded by Luke (21:37, 38; 22:36), is a strange reason for discrediting John's
mention of this particular instance. Nor do | see any reason to question that it was not merely “the crowd” (6xAoc), but “the people” in a
large sense (Aadc) which here flocked to the Lord's teaching in the temple.

“And the scribes and the Pharisees bring to him a woman taken in adultery, and having set her in [the] midst, they say to him, Teacher, this
woman was taken in the very act of adultery. Now in the law Moses charged us that such should be stoned: thou, therefore, what sayest
thou? But this they said proving him, that they might have [whereof] to accuse him. But Jesus stooped down, and with his finger was writing
on the ground.” (Vers. 8-6.)

Such is man at his best estate when he sees and hears Jesus, but refuses the grace and truth which came by Him. They were not ignorant
men, but learned in the scriptures; they were not the crowd that knew not the law, but possessed of the highest reputation for religion. Nor
could there be a question as to the guilt and degradation of the woman. Why they brought her, and not her paramour, does not appear. But
her they brought in the hope, not only of perplexing, but of finding ground of accusation against, the Lord. It seemed to them a dilemma
which allowed of no escape. Moses, said they, bade the Jews stone such as she. What did Jesus say? If He only confirmed the decree of the
law, where was the grace so much boasted of? If He let her off, did He not evidently set Himself in opposition, not only to Moses, but to
Jehovah? What profound iniquity! No horror at sin, even of the darkest dye, but an unfeeling perversion of the exposed adulteress, to entrap
the Holy One of God.

But if the Lord wrote on the ground, it was in no way as if He heard them not. Rather was it to give them time to weigh their guilty question,
and guiltier motive, while their hope of entrapping Him betrayed them more and more to commit themselves as He stooped to the ground.

“And when they continued asking him, he lifted himself up, and said to them, Let him that is without sin among you first cast the stone at
her; and, again stooping down, he was writing on the ground. But they, having heard [it] and being convicted by their consciences, kept going
out one by one, beginning from the elder ones until the last; and Jesus was left alone, and the woman standing in [the] midst.” (Ver. 79.) Thus
did the Lord show Himself the true light which lightens every man. Occupied with the law in its condemnation of the adulteress, and indeed
far more essaying to condemn the Lord Himself, their darkness is laid bare by these few solemn words. God judges sin, not gross sins, but all
sin, be it what it may be; and the Judge of quick and dead was He who thus searched them through and through. It was no question of the law
for either now: they shrank abashed from the light, even though Jesus stooped down again, and was writing on the ground. Assuredly He
heard their question, and discerned their iniquitous aim, veiled as it was; and now they heard Him, and cowered before His all scathing words
of light. Convicted by their consciences, but in no way repentant, they sought to flee, ashamed to see His face, who stooped once more, and
thus gave them time to retire, if they refused to bow with broken spirit and heartfelt confession. This, howeuver, it is not the object of the
passage to illustrate, but the supremacy of divine light in Jesus, let Him be ever so lowly, and in presence of the proudest. And they were
going off, one by one, beginning at the elder until the last, beginning at those who dreaded most their own exposure—an exposure which the
youngest could not bear, only less ashamed of their fellows than of Jesus, who had awakened the feeling. How awful the contrast with their
own sweet singer, who, spite of his sins, could say by grace, “Thou art my hiding place!” —hiding in God, not from Him, and having before
him One who could, and would, cover all his iniquities, and impute nothing. Vain indeed is our effort to cover our sins, or to escape from His
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presence. But unbelief trusts itself, not Him, and shows the will to get away from His light, as it may for a little season, till judgment come.
How will it be then? It will be theirs to stoop in shame and everlasting contempt, when evasion cannot be even for a moment, and all is fixed
forever.

Jesus, then, was left alone, as far as the tempting scribes and Pharisees were concerned, and the woman in the midst; for “all the people”
appear to have been around, and He addresses them in a subsequent discourse, which seems to be founded on this very incident, as giving
occasion to it. (See vers. 12 and seqq.) “And Jesus lifting himself up, and seeing no one but the woman, said to her, Woman, where are they,
thine accusers? Did no one condemn thee? And she said, No one, Sir. And Jesus said to her, Neither do | condemn thee: go and sin no more.”
(Vers. 10, 11) It is the mistake of Augustine, as of others in modern no less than ancient times, that we have here “misera” in the presence of
“misericordia,” which is much more true of the scene at the end of Luke 7. Here the Lord acts as light, not only in the detection of His
self-righteous and sinful adversaries, but throughout. There was no need, however, for His exposure of the woman caught in the very act of
sin. Hence the ignorance of the scribes who left out the tale was as glaring as their impiety was without excuse. There is not the last
semblance of levity in dealing with her evil. The Lord simply brings out the fact that her accusers retreat from the light which convicted their
conscience, when the law had utterly failed to reach it; and as they could not condemn her, because they were sinners no less truly than
herself, so He would not. It was not His work to deal with causes criminal any more than civil. But if grace and truth came by Him, He is none
the less the true light; and so He abides here. As we do not hear of repentance in the woman, so we have no such words from Him as,” Thy
sins are forgiven thee,” “Thy faith hath saved thee,” “Go in peace.” He is the light still, and goes not beyond “go and sin no more.” By-and-by
He will act as a king, and judge righteously; on their own showing He speaks as a “teacher,” not a magistrate. And it was a question of sin,
but most unexpectedly of theirs as well as hers, if they face the light of God.

The words of our Lord are utterly lowered by each as infer that, either to the accusers or to the accused, He restrains sin to that offense
against purity of which the woman was guilty. He means any and all sin as intolerable to God, who is light, and in whom is no darkness at all.

Notes on John, John 7:40-52, Notes on
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We have had, then, the Lord's anticipative declaration of the power of the Spirit which the believer was about to receive, which he did receive
at Pentecost and thenceforward: not the quickening of the unbeliever, nor yet power rising up in worship, but flowing forth abundantly from
the inner man in testimony, both eminently characteristic of Christianity. How painful that Christendom should now, and for ages, show itself
incredulous and hostile! But thus it is that God's warnings must be verified in every tittle. In man's hands each dispensation makes manifest
nothing so much as faithlessness to its own special privileges and responsibility. Thus Israel not only rebelled against the law but renounced
Jehovah for heathen vanities, the remnant even rejecting their own Messiah. Is the Spirit now sent down and present since Jesus was
glorified? Christendom, since the apostolic days, ran greedily after law and forms, reinstating thus the first man, to the denial of the cross on
earth and of the Second man in heaven about to come again. It opposes itself to no truth so expressly as to that which it is called above all to
testify in word and deed.

The words of our Lord made a certain impression; but all is in vain unless conscience be reached before God. “[Some]l of the crowd,
therefore, when they heard these sayings2, said, This is truly the prophet; others said, This is the Christ; others3 said, Doth the Christ, then,
come out of Galilee? Did not the scripture say that the Christ cometh of the seed of David, and from Bethlehem, the village where David was?
A division therefore took place in the crowd on account of him; and some of them wished to seize him, but none laid his hands on him.” (Vers.
40-44)

Men do not only join what God separates, but separate what God joins. Some called Him the prophet, others the Christ, as we have seen from
the beginning of this Gospel, a distinction then prevalent but unfounded. The objections which lack of knowledge makes expose an ignorance
which the least conscientious inquiry must have dispelled. With faith too there may be, and often is, want of light; but, spite of obstacles, it
holds on to what it discerns to be of God, instead of being stumbled by a difficulty which further knowledge would have shown to be unreal.
Bartimaeus, when he heard that Jesus of Nazareth was at hand, did not fail to cry,” Son of David, have mercy on me;” and his faith reaped
the blessing immediately. None the less was He the Messiah from Bethlehem, and of David's line, because He was the despised prophet of
Galilee. But unbelief is blind to His glory, and finds only an occasion of division in the only center of union. Yet, whatever the hostility of men,
they could not take Him till the hour was come, little as they thought it, for God to accomplish the reconciliation in His cross.

There were darker traits, however, in the religious leaders than in the crowd; and this the Spirit next brings before us. “The officers therefore
came unto the high priests and Pharisees, and to them they said, Why did ye not bring Him? The officers answered, Never man so spake as
this man.4 The Pharisees therefore 5 answered them, Are ye also deceived? Did any one of the rulers believe on him, or of the Pharisees? But
this crowd, that knoweth not the law, are accursed.” (Vers. 45-49.) Here conscience answered to the words of the Lord in such a manner at
least as to draw out before their masters an involuntary confession of the power with which He spoke. It was not as the scribes. But the
Pharisees, with invincible hardness, retort on their weakness, challenge them to produce one of the rulers of the Pharisees that believed, and
betray their contempt for the mass of their countrymen. Boasting in law, they, by transgression of the law, and far worse, were then
dishonoring God. But God brings forward an unexpected, even if feeble, witness from among themselves, not only a Pharisee but a ruler.

“Nicodemus6 saith unto them, being one of them, Doth our law judge the man, unless it have first heard from him, and known what he
doeth? They answered and said to him, Art thou also out of Galilee? Search and see that no prophet ariseth7 out of Galilee.” (Vers. 50-52.)
Unable to resist the righteous requirement of their own law, they proved that their insubjection had a deeper root by their haughty contempt,
not now of the ignorant rabble, but of not the least of their own chiefs; and, as usual, they manifest that men are never so sure to err as when
most confident in an arm of flesh. Indeed, it is the fatality of tradition mongers to be always astray, whether in Judaism or in Christendom.
Scripture alone is reliable; and those who profess to be ruled by scripture as interpreted by tradition, will be found, like all who serve two
masters, to hold to tradition and its uncertainty, and to despise scripture spite of its divine authority, with a blindness to their own state which
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is truly pitiable though not less censurable also. Thus Eusebins, though by no means the least able or the most superstitious of the Fathers,
makes the grossest mistakes in reporting ecclesiastical facts from the Acts of the Apostles, or elsewhere. So here the Pharisees assume that
no prophet arises out of Galilee. They were wrong in every possible way. Were they prophets to speak for God at that time? Had they never
heard of Jonah or Nahum? The greatest of the prophets who wrote not—the mysterious Tishbite—who had arisen, and will yet again arise,
was of Gilead, and so even more remote than Galilee from the seat of religious pride, being on the east of the Jordan. But the truth is, that
the One their soul abhorred, on whom the poor of the flock waited, had come forth out of Bethlehem Ephratah, whose goings forth have been
from of old, from the days of eternity. Of Him they were profoundly ignorant, though law and prophets everywhere testified to Him; but the
pillar of the clouds which encompassed Him gave no light to the proud men of Jerusalem. Their darkness comprehended not the true light.

Notes on John, John 7:32-39, Notes on
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The religious leaders are disturbed at any impression made on the multitude and show their fear as well as their enmity. They dislike the
truth they did not themselves possess and would gladly get rid of Him who told it out. “The Pharisees heard the crowd murmuring these
things about him, and the high priests and the Phariseesl sent officers to seize him. Then said Jesus,2 Yet a little while am | with you, and | go
unto him that sent me. Ye shall seek me, and not find3; and where | am, ye cannot come.” (Vers. 32- 34.) The Lord speaks with a solemn
calmness. All efforts to apprehend Him would be vain till the appointed moment; nor need they hurry. It was but a little while for Him to be
with them: then He is going to His Father. So it is ever in this Gospel. It is no question of the rejection of men nor of the Jews despising Him,
though both were true and fully set out by the synoptic evangelists; but here the Spirit shows us One fully conscious of where He was going,
and so speaking to all, if any by grace might believe and see God's glory in Him. Soon unbelief would seek and not find Him. What does the
world know of the Father? Heaven is to it more dreary than the earth. “Where | am, ye cannot come;” nor would they if they could. Nothing is
so repulsive to a sinner as the light, presence, and glory of God.

“The Jews therefore said unto each other, Where is this [man] about to go that we shall not find him? Is he about to go unto the dispersion
among the Greeks and teach the Greeks? What is this word which he said, Ye shall seek me and not find; and where | am, ye cannot come?”
(Vers. 35, 36.) It was blindness indeed; nor is any darkness so dense as that of unbelief. But it is striking that what the unbelieving pride of
the Jew deemed incredible is what God has made true of Christ exalted to His right hand. It is not more certain that He went on high than that
He came and preached peace to the Gentiles that were far off and peace to them that were nigh (Jews), giving both access by one Spirit to
the Father. The dispersed among the Greeks,4 are those that Peter shows to have found in Him the object of their faith, believing on Jesus in
the Father's house as they believed on God; and Paul no less clearly shows that He is teaching the Greeks. To those that are called, both Jews
and Greeks, Christ is God's power and God's wisdom—Christ crucified, let others count it an offense or foolishness. But He is none the less the
Lord of glory, which none of the princes of this age knew: had they known, they would not have crucified Him. And so it was that scripture
was verified, man humbled, and God glorified; even as those that dwelt in Jerusalem and their rulers, not knowing Him nor yet the voices of
the prophets which are read every sabbath, fulfilled them by their judgment of Him. And now is God pleased to make known the riches of the
glory of this mystery among the Gentiles, “which is Christ among you the hope of glory.” He is lost meanwhile to the Jew, who seeking Him
not in faith cannot find Him nor come where He is, for He is in heaven and they given up more and more to an earthly mind, groveling after
filthy lucre.

But the Faithful Witness speaks. “Now in the last, the great, day of the feast Jesus stood and cried, If any one thirst, let him come unto me5
and drink. He that believeth on me, even as the scripture said, Out of his belly shall flow rivers of living water. But this said he of the Spirit,
which they that believed6 on him were about to receive, for [the] Spirit7 was not yet, because Jesus was not yet glorified.” (Vers. 37-39.)

It is not the new birth, but the Holy Ghost in power of testimony, rather than of worship. Thus is it distinguished not merely from John 3 but
also from chapter 4, even though He be given at the same time to be a fountain of living water springing up to eternal life within the believer
and rivers of living water flowing out, which suppose the soul already born afresh. It is not here however communion with the Father and the
Son in the energy of the Spirit which goes upward in adoration, but the same Spirit going outward to refresh largely the weary and parched in
the wilderness from the inmost affections of the believer. Both figures are strikingly true, but they are different though enjoyed by the same
individual. They are the characteristic power and privilege of the Christian, not only the divine life but this in the power of the Spirit going up
to its source in praise or flowing out actually in testimony to Christ in a dry and thirsty land. Here it is the glorified man who is the object, as
in chapter 4 the Son of God is the giver.

Even so there is the most careful guard against coming to the Lord merely for teaching as a scholar or for material as a teacher: both in
divine things attitudes of peril to the soul. “If any one thirsty let him come unto me and drink” It is the heart met in its own need, not men
invited to draw for others, but to drink for themselves; and thus it is they safely and best learn so as to teach others also. “Out of his belly
shall flow rivers of living water.” Such is the general testimony of Old Testament scriptures; and so the Lord urges even more distinctly. But
this follows not only the coming but the glorification of Jesus founded on His work. Only then could the streams flow thus abundantly from
“the inward parts,” truth being there already and God on His part perfectly glorified in the cross. The Holy Spirit could act freely and in power,
on the owned ruin of the first, to the glory of Him who is at God's hand and in those who are His for a little while in a dry and thirsty land
where otherwise no water is. But now to His praise whom the Spirit is here to glorify water is given, not alone the fountain to refresh within,
but rivers to flow out. The Israelites never rose to this, even in figure. They drank of water from the rock, and afterward, when the rod of
priestly power had budded, the rock was but to be spoken to in order to yield abundantly. But no Israelite, not even a Moses and Aaron, could
be the channel of living water, as every believer now; and this, let it be repeated, no premium on the Christian, but solely in witness of God's
delight in Christ and appreciation of His work, wherein as He is, so are we in this world.

The feast, and the day of it so noted, are not without deep significance. It was not Pentecost as might be thought natural in view of the gift of
the Spirit, but Tabernacles. Indeed if the feast of weeks was ever the epoch of any acts or discourses of our Lord in the fourth Gospel, it is
carefully kept out of sight, and this because it falls within the province of Paul rather than of John whose characteristic truth is the revelation
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of God and of the Father in the man Christ Jesus on earth, not the Head of the body on high. It is not therefore the Spirit baptizing into one
body which is here treated but power of testimony, and this from the most intimate enjoyment of the soul, through that Spirit who comes
from Jesus glorified. We are not in heaven yet but passing through the wilderness. The day of glory is not come, but He who died in
atonement is in glory, and thence sends down the Spirit on us who are here that we may have a divine association with Him there. What
could give such force to testimony? There is more than the brightest hope; for the Spirit is a present link with Him who is on high; yet is there
all the power of hope bearing us onward and above surrounding circumstances, for the glory itself does not yet appear, though He who will
introduce it is already in it, its center and in its highest sphere. His hour will come to show Himself to the world; meanwhile we are in the
secret of His exaltation and waiting for His display, while we have the Holy Ghost sent down by Him from that glory which He gives us to
know and so much the more to fee] the dreary desert through which we pass. This is not our rest; it is polluted; and here we have no
continuing city, but we seek one to come. But we are awaiting, not righteousness nor the Spirit of glory, but through the Spirit by faith the
hope of righteousness (that is, the glory of God). And He who is not only in the glory, the Head and Heir of all things, but will shortly come to
bring us like Himself there, gives us the Spirit as rivers of living water to fill us inwardly and to flow abroad, let the wilderness be ever so
parched.

I do not know a stronger expression of the intimacy of the Spirit's indwelling in us as contrasted with His working of old even though by
saints. But here there is supposed such a deep intermingling with the inner man's affections and thoughts as is eminently characteristic of
the Christian's possession of the Spirit, and the more remarkably because it is in view of a rich outflow of testimony to Christ on high. Hence
there could be no such privilege till Jesus was glorified consequent on His glorifying of God morally by the death of the cross.

The phraseology of verse 39, though at first it may sound strange, is strictly accurate and suitable. The Spirit is beyond doubt a person, but
He is viewed here as the characterizing fact of a state not yet in being. Hence it is mvedua without the article. Again it is v not Zyéveto. He
never began to exist, for His being was divine and eternal. But it was not yet a fact for man on earth. At Pentecost He was sent down from
heaven. Compare Acts 19, where the question was, Did ye receive the Holy Spirit when ye believed? and the answer is, We did not even hear
if the Holy Spirit was. The meaning is not at all as to His existence but His baptism, of which John the Baptist had testified to his disciples.

Notes on John, John 7:14-31, Notes on
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That the Lord had a deeper purpose in view was soon apparent. He had refused to go with His brethren; He had affirmed that the fit moment
for displaying Himself to the world was not come. But God had a present mission for His Son, and He goes to Jerusalem to fulfill it.

"But now in the midst of the feast Jesus went up unto the temple and taught. The Jews thereforel wondered, saying, How knoweth this [man]
letters, having not learned? Jesus therefore2 answered them and said, My doctrine is not mine, but his that sent me. If one desire to do his
will, he shall know about the doctrine whether it is of God or | speak from myself. He that speaketh from himself seeketh his own glory; but he
that seeketh the glory of him that sent him, he is true, and no unrighteousness is in him.” (Vers. 14-18.)

There was no secrecy now: Jesus was teaching in the temple. It was His actual work. Soon He would suffer in atonement. Now it was the time
for giving out the truth, to the astonishment of those who lived in the region of law and ordinance, who could only ask how He could know
since He had not learned. They knew Him not, they rose not above human sources. Jesus was quick and careful to vindicate His Father. What
is learned from man man is proud of. His doctrine He would not allow to be His own in the sense of independence, any more than of
derivation from human teaching which they owned to be out of the question. It was not of man but of Him that sent Him. Was this a high
claim and easily made? Any one of single eye would soon see its reality. Faith alone gives a single eye. Others speculate and err. God guides
and teaches him who desires to practice His will, as Christ gives the positive assurance that he shall know concerning the doctrine whether it
is of God or whether He speaks from Himself. How comforting as well as surely verified! The Son was making known the Father; and God is
faithful in this as in every other way. He who counts every hair of our heads and apart from whom not a sparrow falls to the ground cares for
His children. Every one that is of the truth hears the voice of Christ. Whatever their pretensions, all others are not of the truth: else they
would know that His teaching is of God. Where we do not know, we must suspect ourselves, not blame God; if we really desired to do, we
should soon learn, God's will. Certainly He did not speak from Himself. Yet of all men He was most entitled. But if He is the true God, He is
true man and came to exalt His Father, not Himself. He had no private ends to serve. Lord of all He became the servant of all, above all of
God. Self is what blinds the race, even the faithful, so far as it is allowed to act. He that speaks from himself seeks his own glory; but Jesus
never did so—always served to the glory of Him that sent Him. There is, there can be, no solid guarantee of the truth where God's glory is not
sought and secured. Christ in this was perfect; and so He here declares that He is true and no unrighteousness is in Him. As self is what
hinders the truth, so it is just to neither God nor man. Jesus is both true and righteous.

Further, when men boast, they are sure to be wrong not only in other things but most where they are haughtiest. Did the Jews pique
themselves on the law of Moses? How vain to boast of that law which none of them practiced! Yet so it was, as the Lord pressed on their
consciences here. They reasoned, but what was their walk? “Hath not Moses given you the law? and none of you doeth the law. Why do ye
seek to kill me?” (Ver. 19.) Jesus is ever the touchstone. One might never have learned their murderous malice but for Him who brought God
close and convicted them of sin. This they could not bear and so sought to get rid of Him, in their zeal for the law violating it utterly, and in
their dark rebelliousness rejecting Him who gave it by Moses. But is it now uncommon to glory in the law and hate the truth?

Yet the people in general were not aware how far hatred was impelling the leaders, and had no suspicion that they were bent on the death of
Jesus. “The crowd answered, Thou hast a demon: who seeketh to kill thee? Jesus answered and said to them, One work | did, and ye all
wonder because of this. Moses hath given you circumcision (not that it is of Moses but of the fathers), and on a sabbath ye circumcise a man.
If @ man receiveth circumcision on a sabbath, that the law of Moses may not be broken, are ye angry at me because | made a man entirely
sound on a sabbath?” (Ver. 20-23.) In their ignorance the crowd spoke with rash irreverence and violence against the Lord, who stops not to
notice it but draws attention to the absurdity of their quarreling as well as wondering at one work of His, the cure of the infirm at Bethesda on
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the sabbath, when it was a common matter of course to circumcise a male child on the eighth day spite of its being a sabbath, and this in
honor of the law of Moses, though in fact circumcision was rather of the fathers. The Lord closes His reproof with an exhortation which
touches the root of their cavils: “Judge not according to sight, but judge the righteous judgment.” (Ver. 24.) They had brought in God, and
were consequently wrong not on the surface merely but altogether. If the readings (as in Tischendorf's text) be knivete.... kplvate, the first
warns against the evil habit in general, the second urges the righteous judgment they should follow on this occasion. It is clear that one
wants divine guidance if we are not to judge according to appearance, but that is what God is so willing to vouchsafe His children, not
teaching only but direction and judgment. Knowing all, He knows also how to communicate what is needed by His own.

The Lord's plain speaking surprised, if the multitude, not such as knew the enmity of the rulers. “Some therefore of them of Jerusalem said, Is
not this he whom they seek to kill? And, behold, he speaketh openly, and they say nothing to him. Have the rulers indeed decided that this is
the Christ? Howbeit we know whence he is; but when the Christ cometh, no one knoweth whence he is. Jesus therefore cried in the temple
teaching and saying, Ye both know me and ye know whence | am; and | have not come from myself, but he that sent me is true whom ye
know not, | know him, for | am from him, and he hath sent me.” (Ver. 25-29.) The men of Jerusalem, knowing too much of the rulers to accept
their decisions absolutely, indulge in irony, but they too prove their ignorance like the rest. They did not know whence Jesus was, whilst they
ought to have known where and when the Messiah was to be born.

Jesus in replying contrasts their assumed knowledge of Him and His origin with their positive ignorance of the Father who sent Him. He
assuredly knew the Father as He was from Him and sent by Him. And the Father was not only truthful but true, as the Son could attest in all
its force, not the Jews who knew not the Father. This drew on Him the very desire to lay hold of Him with which He had charged them. How
little man knows himself any more than God, as Jesus shows! “They sought therefore to take him, and none laid hand on him, because his
hour had not yet come. But many of the crowd believed on him, and said, When the Christ cometh, will he do more signs than these which
this [man] did?"3 (Vers. 30,31.) Those who rejected the Lord for their tradition and will were only the more exasperated by the truth; but they
were powerless till His hour came. God abides God, spite of man and Satan. His purpose stands though the enemies betray and commit
themselves; but even when they do their worst, they but fulfill the scriptures they deny and the will of God they detest. Another effect also
appears: “many of the crowd believed on him.” The truth might not enter conscience, and so the result be human; but at least it was felt and
owned that from the Messiah none need expect more signs. Still all is vain Godward but Christ and the faith that receives Himself.

Notes on John, John 7:1-13, Notes on
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The Lord had thus propounded His humiliation and His death, with His ascension to heaven, completely setting aside the carnal expectations
then prevalent as to His kingdom. He had done more than this; He had taught the absolute necessity of appropriating Himself, both incarnate
and dying, for eternal life. He had pointed forward all hope to resurrection at the last day, however unintelligible to the Jews, and repulsive
even to many of His disciples. They looked for present honor and glory through the Messiah; they could not bear death with Him, opening into
resurrection life and glory.

“[And]1 after these things Jesus walked in Galilee, for he was unwilling to walk in Judaea, because the Jews were seeking to kill him. Now the
feast of the Jews, the tabernacles, was near. His brethren therefore said unto him, Remove hence, and go into Judaea, that thy disciples too

may behold thy works which thou doest; for no one doeth anything in secret, and seeketh himself to be in public. If thou doest these things

show thyself to the world. For not even did his brethren believe in him.” (Ver 8:1-5.)

Thus we see the Lord in the despised place, the True Light, not in the city of solemnities, where darkness reigned the more, because it was
least suspected; and in Galilee He walks about on His errand of love. He does not wait for souls to seek Him; He seeks them, that, believing,
they might have life in Him. Judaea He avoids, knowing that the people of that part of the country, identifying themselves with the murderous
hatred of their rulers, were seeking to kill Him. He was unwilling, not (one need not say) afraid, to walk about there. He was subject to His
Father's will in this. He must complete the work given Him to do. As He said to certain Pharisees who sought to move Him by naming Herod's
desire to kill Him, | cast out demons and accomplish healings today and tomorrow, and on the third day | am perfected (that is, reach the end
of my course); but | must proceed today, and tomorrow, and the next (day), because it cannot be that a prophet perish out of Jerusalem. He
knew perfectly the end from the beginning. He feared not man. He goes up at the appointed moment to do and suffer all the will of God, as
well as all from man and Satan.

The festival then at hand, the feast of tabernacles, tests man afresh, or rather our Lord tests by means of it. Those attached to Him by natural
kin, His brethren, were impatient at His Galilean sojourn, at His separateness from the center of religious life and honor. As the Passover
closely connected itself with the truth of the last chapter, so the Tabernacles furnished the occasion for what the Lord brings out here. There
the blood of the lamb, itself eaten by the Israelites, points to His death, let them hear or forbear. Here the gathering of the people to rejoice
was after the harvest and the vintage, types of the various forms of divine judgment at the end of the age when Israel, at rest in the land, will
remember their former days of pilgrimage. It was preeminently the season of triumph, which proclaimed all the promises, fulfilled.

But was it really so now? Because Jesus, the Messiah, was there, and working each works as He did, was the time come for the
accomplishment of Israel's hopes? So His brethren thought, because they wished it for themselves, though they put forward His disciples, and
their need of seeing His works, and this in Judaea. No thought had they of God, not the faintest conception that in the obscurity of Galilee
Jesus was glorifying the Father, and manifesting the Father's name to those the Father gave Him. They betrayed their own condition, their
ignorance of God, their lack of self judgment, their unconsciousness, not only of their own ruin, but of the world, their unbelief of Him who
deigned to be born of their family—who He was, and what He had come to do, was in none of their thoughts. They reasoned from self, not
from God, and were thus so much the more hopelessly wrong as it concerned the Lord. “No one,” said they, “doeth anything in secret, and
seeketh to be in public. If thou doest these things, show thyself to the world.” It was what they would have done. They sought, and conceived
that every wise man must seek, present glory. Had they never heard One who taught even His disciples to do their alms, and pray and fast, in
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secret to their Father, who will render accordingly? If they had, the truth and will of God certainly had left no impression. The real ground of
the wish and words was in this, that, as the evangelist solemnly adds, even His brethren did not believe in Him.

“Jesus therefore saith to them, My time is not yet come, but your time is always ready. The world cannot hate you; but me it hateth, because
| testify concerning it that its works are evil. Go ye up to the2 feast. | go not3 up to this feast, for my time is not yet fulfilled.” (Vers. 6-9.)

In no sense does flesh profit, and the friendship with the world is enmity with God, Satan taking advantage of both against man as well as
God. Jesus abides in perfect dependence (to speak of this only). His movements were invariably in obedience. In everything it was a question
to Him of the Father. His single eye saw that His time to show Himself to the world was, and could be, not yet. Death, as He had implied even
before His Galilean ministry began (John 2:19- 22), and still more emphatically opened out in John 6, was before not displayed to the world.
This will be in its due time; but here, as ever, the order is the sufferings that pertain to Christ, and the glories after these. First must He suffer
many things and be rejected of this generation. Man's time, contrariwise, was always ready. They spoke as of the world, and the world heard
them. They loved the world, and the things of the world; and the love of the Father was not in them, but, what they valued more, they were
loved by the world as its own. Terrible position for His brethren, but not more terrible than true! How could the world hate those who so
prized its honors? Jesus it did hate with a deadly hatred, because He bore witness about it that its works are evil; a testimony most of all
galling to the religious world, to the men of Judaea and Jerusalem. Hence the Lord bids them go up to this feast, while He tells them that He
goes not up, His time not yet being fulfilled.

The significance of this is the more marked by His action in contradistinction from theirs, and, as read above all, in the light of His subsequent
testimony on the great day of the feast. “4Having said these things to them, he5 abode in Galilee. But when his brethren had gone up, then
he himself also went up not manifestly, but as in secret. The Jews therefore sought him at the feast, and said, Where is he? And there was
much murmuring about him among the crowds. Some said, He [is] good; others said, No; but he deceiveth the crowd. No one, however,
spoke openly about him because of fear of the Jews.” (Vers. 10-18.) The seventh chapter of John, for the truth taught is based on the sixth,
has this point of view; it supposes the Lord not only in death but in ascension. There is a manifest break with the world, and flesh is treated as
no longer capable of association or communion. It really never was capable; but now it takes its own way, and the Lord withdraws. His
brethren go up to the feast of tabernacles without Him; He does not go up, but abides in Galilee. Only after they had gone does He go, and
then not manifestly, as they desired, but as in secret—more so than ever before. He is content to be, as it were, hidden, type of that which He
really is now, and we with Him, as far as our life is concerned—hid in God.

This gives rise to questions and whispers about Him among the crowds, some speaking patronizingly, others with the utmost ill will and
contempt; but even so there was no discourse in public, or plainly. The leaders of Judaea kept men in fear.

Gospel Words, Gospel Words: Eating Christ's Flesh and Drinking His Blood

Article from https://bibletruthpublishers.com/bible-truth-study-bible/btsb

John 6:53-58

There is a marked change in our Lord's discourse. He turns from His incarnation to His death. In both cases He speaks of eating. It is the
well-known figure of scripture for appropriation or communion. He was not only the Living Bread that came down out of heaven, that one
might eat and live forever. He would give H is flesh for the life not of Jews only but of mankind, or as He says " for the life of the world."

But not a trace of ordinances is in either. It is a question of Himself, first living, then dead. He only was entitled to speak of giving life to the
world. He through Whom the world came into being, He could quicken the dead; and such was and is the moral condition of all through sin
(John 5:24, 25). He, the new Man, is the object of faith giving life. And it is for any, for the Gentile as well as the Jew. Baptism and the Lord's
supper have their place by the Lord's institution till He come; but scripture attributes quickening to Him, not to them. In Him, not in them, was
life. It is a falsehood of Christendom to claim an attribute which is His for a rite in the hands of men who thereby arrogate a dignity not only
unreal but profane. All through this discourse, as in all other scripture, notably in John's Gospel at large and in his great Epistle, life is in the
Son; so that he who believes has the Son and has life, as he that has not the Son of God has not life.

Only now He insists on faith in Him dead. This was yet more repulsive to unbelief than faith in Him living. But the Lord did not soften the truth
to make it more palatable. He presents it in pointedly strong terms, peremptorily demanding its reception. Did the Jews contend with one
another, saying, How can a man give us his flesh to eat? " Jesus therefore said to them, Verily, verily, | say to you, Except ye shall have eaten
the flesh of the Son of man and drunk his blood, ye have no life in yourselves. He that eateth my flesh and drinketh my blood bath life
eternal, and | will raise him up at the last day; for my flesh is truly food, and my blood is truly drink. He that eateth my flesh and drinketh my
blood abideth in me, and | in him. As the living Father sent me and | live because of the Father, he also that eateth me, he too shall live
because of me. This is the bread that came down out of heaven; not as the fathers ate and died: he that eateth this bread shall live forever "
(vers. 53-58).

Till His death there was no atonement. Sin was not yet judged in an adequate sacrifice, nor was God vindicated, still less glorified. In the cross
He was; and remission of sins could be proclaimed in the name of Jesus Christ. Whosoever called on the name of the Lord should be saved.
Hence faith in the Incarnate Word, wherever real, received the wondrous tidings of His death, as alone reconciling a sinful soul to God. Fallen
man had no title to life eternal; and He Who was eternal life died for sin and to bear the sins of all who believed, that they might have that life
without the sins blotted out by His blood. Therefore did all, who received Him incarnate from God, welcome the more deeply Him that died for
sins and to sin, that every inconsistency with the new and divine life might be canceled. How thankfully did they eat His flesh and drink His
blood! Those who stumbled at Him thus dead, refusing to eat His flesh and drink His blood, proved thereby that they had no due sense of His
grace nor of their own ruin by sin. Their professed faith in Him incarnate was unreal; had it been true, they would have hailed with deeper
satisfaction His going down into death to do away with every effect of sin. From this they revolted, because they had no such conviction of
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their own evil, no such assurance of His love, even God's love.

But the Lord intimates more, and lets us know that if one has eaten His flesh and drunk His blood, he will not be content with once partaking
of Him; he will continue to find in Him that best food. " He that eateth my flesh and drinketh my blood hath life eternal, and | will raise him up
at the last day." For His flesh is true food and His blood is true drink (as some of the best MSS. here say). " He that eateth my flesh and
drinketh my blood abideth in me, and | in him." To have thus partaken of Him dead is life eternal, but more than this: to make Him dead our
habitual spiritual food is to ensure the communion of His love to the uttermost. Thus does one abide in Him and He in him; and one lives, not
only through Him but on account of Him, as He lived on account of the Father, the motive and reason of being.

We may observe too how carefully the Lord in verse 58 binds together the incarnation and His death. This is quite inconsistent with a rite; it is
His person living and dead, the one source of life eternal to the believer. If a rite be fancied here, it would involve the twofold and fatal error:
that none who failed to partake of the Lord's supper could have life; and that he who does partake of His supper has life eternal and must rise
in the resurrection of the just.

O my reader, be not deceived. The Lord's supper indeed refers to Christ's death, to which this portion of John 6 refers. But He speaks only of
faith in Him Who died for sin and sinners, that they believing on Him may have life. Therefore not to the communicant as such, but to the
believer is the Lord's assurance of life eternal. Turn away therefore from every substitute for Himself, Who is the only Savior, the one
substitute for your sins. Sacraments are admirable signs, but ruinous when they displace Christ and faith in Him.

Gospel Words, Gospel Words: Christ the Bread of Life

Article from https://bibletruthpublishers.com/bible-truth-study-bible/btsb

John 6:35-51

From the sign of the miraculously multiplied bread the Lord turns those who sought Him to the true bread which the Father gives out of
heaven. They had been of a mind by force to make him King; He would receive the kingdom only in due time from His Father. He therefore
goes up on high meanwhile to pray. But now on the other side He explains that during Israel's unbelief it is no question of accomplishing their
hope now, but of receiving life eternal for resurrection and the heaven to which He was going. It is Christianity in short, and not yet the
kingdom restored to Israel.

" Jesus said to them, | am the bread of life. He that cometh unto me shall not hunger, and he that believeth on me shall never thirst. But | said
to you, that ye have both seen me, and believe not. All that the Father giveth me shall come unto me, and him that cometh unto me | will in
no wise cast out; because | am come down from heaven, not to do my will but the will of him that sent me. And this is. the will of him that
sent me that of all which he hath given me | should lose nothing, but should raise it up at the last day. For this is the will of my Father that
everyone that beholdeth the Son and believeth on him should have life eternal; and | will raise him up at the last day" (35-40).

The Bread of life is not a rite or a sacrament, but the Incarnate Word. He is the object of faith presented, that needy, famishing, souls may
have life eternal. The manna in the wilderness was a witness to Hire, little as they knew who ate of it and died there. The Lord Jesus is the
Bread of God that comes down out of heaven and gives life not to Israel only but to the world. Him the Father God sealed. But so it was the
right time to unfold a higher and larger work as the Son of man, rejected by the Jews. Faith receives in Him this rich gift, life eternal. The
unbelief of man, yea of the chosen people, only brings out more grace from God the Father in the Son.

But the blessing is only to faith. " | am the bread of life: he that cometh to me shall not hunger, and he that believeth on me shall never
thirst." Nothing but coming to Himself by faith can avail. Those who saw Him without believing were no better for it but the worse. Those who
resort to images of Him find only a blind. Those who lean for life eternal on any ordinance, even of Him, setup a rival to their shame. He is the
object of faith for life eternal. " He that honoureth not the Son honoureth not the Father that sent Him." And the Father's will is that all honor
the Son, even as they honor the Father: if they honor Him not by faith unto life eternal, they must in His judgment of them to everlasting
perdition.

It is beautiful to see how perfectly the Son of the Highest becomes His Servant, now to save, as by-and-by to administer the glory. He
chooses none for saving; He leaves all with Him Who sent Him. " All which the Father giveth me shall come unto me; and him that cometh
unto me | will in no wise cast out." On the one hand is the security of the children; on the other is the free grace of the gospel. For this has
Christ come down out of heaven, Who alone could give either effect according to the Father's will, that none of that He had given should be
lost, and that every one who believeth on the Son should have life eternal, Christ raising all up in the last day. For He brings to view not the
present power of the kingdom on earth, but life for the soul now, and for the body resurrection.

When the Jews murmured incredulously, the Lord urges the more the need of the Father's drawing those He Himself should raise in the last
day, and cites the prophets accordingly. Then He sums up with His solemn asseveration. " Verily, verily, | say to you, He that believeth on me
hath life eternal. | am the bread of life. Your fathers ate manna in the wilderness, and died. This is the bread that cometh down out of heaven
that one may eat thereof and not die. | am the living

bread that came down out of heaven: if one eat of this bread, he shall live forever " (vers. 47-51).

The Incarnate Savior thus stands before us, the food of faith in the wilderness world. Have you, dear reader, gone to Him? For He is thus
revealed in the written word that you might come to Him and believe on Him. Life is in Him for sinful man, in Him only for him that believes
on earth, in Him life eternal for the most guilty, untoward, and proud. So He assures us without hesitation or condition, save that we believe
on Him. And this is the one thing the sinner does most of all pleasing to the Father, jealous as He is for His glory Whom man despised for His
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grace. " Whosoever denieth the Son, hath not the Father either; he that confesseth the Son hath the Father also." All that is good follows faith
through grace.

May this be your present and everlasting portion!
Notes on John, John 6:59-71, Notes on

Article from https://bibletruthpublishers.com/bible-truth-study-bible/btsb

The Lord had now concluded in the synagogue at Capernaum His discourse, the main topics of which were His incarnation and atonement, as
the indispensable food of faith, let men despise them as they might; and let them cry up the manna or aught else, which had neither such a
divine and heavenly source nor such an everlasting effect but must leave men to the after all; for in Him, and none else, was life. “These
things he said in [the] synagogue, teaching in Capernaum. Many therefore of his disciples on having heard said, This word is hard: who can
hear it? But Jesus, knowing in himself that his disciples murmur concerning this, said to them, Doth this offend you? If then ye behold the Son
of man ascending where he was before? It is the Spirit that quickeneth the flesh profiteth nothing. The words which | have spokenl to you are
spirit and are life; but there are some of you who do not believe. For Jesus knew from [the] beginning which were they that believed not, and
which was he that should betray him. And he said, On this account have | said that no one can come unto me unless it hath been given him
from the2 Father.” (Ver. 59-65.)

A most serious form of unbelief now betrayed itself, not among those of Judea or elsewhere only but the disciples, many of whom murmur,
stumbling tit His words. If they found hard His descent from heaven or His dying, what if they beheld the Son of man going up where He was
before? It was implied in Psa. 8; 80, 110, as well as Dan. 7. But Jewish will had long turned only to Israel's hopes in their land and liked not a
higher aspect, any more than a lower. The cross and heaven were equally out of their field of vision. Hence the Lord here confronts them with
His own ascension as a most unpalatable truth. Yet is it one which fitly follows His death, as it falls in with His coming down to be a man in
incarnation. He is gone up a Savior in righteousness, having glorified God to the uttermost about sin, as surely as He came down to serve in
love. All hang together here, as in fact it is while He is thus ascended on high that faith feeds on Him in life and death here below. But
disciples murmuring at His words of humiliation He told of His exaltation, sad to say to still deeper offense. Had they been true, had they
known and loved the truth, it had been their joy; but they valued the first man rather than the Second, and were more and more offended.

Such is the flesh even in disciples. It profits nothing. It is the Spirit that quickens, and this by and in Christ, never apart from Him, still less to
His dishonor. Hence His words have a power essentially divine and of divine efficacy; they are spirit and life, as He says Himself of what He
had just spoken in His discourses, stumble as men might; and few words have been more disastrously perverted to this day, idolizing the sign
to the shame of Him who was signified to have thus come and died in supreme love, who blesses faith accordingly. But alas! “there are some
of you who do not believe.” Not to believe is fatal to any, most inconsistent withal in a disciple. Christ must be all or nothing. If all, His words
are to the believer no reproach but a delight and have power all through, yea increasingly as He is thereby better known. Jesus knew their
unbelief, not by observation or experience but from the first. He is God, and none the less because He became man; and this is our
evangelist's constant thesis. Yet did He distinguish between such as did not believe and him who should betray Him; but who ever gathered it
save now from His own words? Who had ever seen grace in Him falter in His ways with all? How solemn is the patience of divine love! On the
other hand those who believed had no ground of boasting, for though they did cleave to Jesus, none could come unto Him, except it had been
given to him from the Father. It was sovereign grace in God.

“From that [time] many of his3 disciples went away back and walked no more with him. Jesus therefore said to the twelve, Do ye also wish to
go away? Simon Peter4 answered him, Lord, to whom shall we go away? Thou hast words of eternal life; and we have believed and known
that thou art the holy One5 of God. [Jesus]6 answered them, Did | not choose you the twelve? One of you is a devil. Now he was speaking of
Judas [son] of Simon Iscariot7; for he was about to betray him, being one of the twelve.” (Vers. 66-71.)

Thus the warnings of the Lord precipitate the departure of unbelievers, while they knit the faithful more closely to Himself and bring out their
sense of what He is to their souls. The cause lay in their own will which gave Satan power. Yet the Lord does not hesitate to let the twelve
know that, while one confessed for all that He was the Holy One of God, one of themselves should betray Him. What a contrast with all but
Himself, unless it be with such as have learned of Him! How different those who seek to draw disciples after them! Still His words would
confirm His own, even all that were real. The more free, the more are they bound. He only is worthy, He is the Holy One.

| am aware that a learned but self-confident German pronounces the “Holy One” not Johannean. But this was a rash and ignorant judgment. It
is a title given to our Lord once in his first Epistle as here once in his Gospel. He is the only writer in the New Testament who ever uses it of
the Lord in relation to the saints. It is therefore more characteristic of John than of any other apostle. Mark and Luke tell us of evil spirits
tremblingly owning Him thus. Well might they quail before the Holy One who is destined to deal with them in judgment. How blessed to bear
one saint confess for all their faith in Him in this very character, cleaving to Him and His words of eternal life with confidence! How gracious
to hear another comforting the babes of God's family with the reflection that they had received unction from the Holy One and knew all
things! Antichrists might go out from among those who bore Christ's name, but they were not of the family of God: if they had been, they
would surely have remained as Peter did here, as Judas did not when the last crisis came. First or last they went out that they might be made
manifest that none are “of us” —of the family. For God's children the Holy One is the spring of every joy and of all peace, of repulsion for
unbelievers, of terror for demons. The babes rebuke the pride of mere unbelieving human intelligence which denies the Father and the Son,
yea, that Jesus is the Christ, and perishes away from Him who alone has life and gives it to every believer. So it is in the Gospel as in the
Epistle.

But we see here also the vast moment of walking with Him, of open identification with Him in this way before men as well as God, the danger
and ruin of going away. Faith, however weighty, is not all: one has to walk with Him here below. Where else are words of eternal life? Without
may be religion, philosophy, present ease, or honor and power. With Him are those who think of and act for eternity.
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Yet even the apostolate, as the Lord here shows, gives no sure ground to build on—nothing but Himself. So, His most honored servant lets the
Corinthians (too enamored of gifts) know, that he might preach to others, yet, if he kept not his body in subjection, himself must be a
reprobate. The Son of man, in life and death appropriated by faith, alone sconces eternal life now and resurrection at the last day.

Notes on John, John 6:52-59, Notes on

Article from https://bibletruthpublishers.com/bible-truth-study-bible/btsb

Such words from our Lord, His flesh given for the life of the world, were startling enough to those who heard them, but statements yet plainer
follow. He insists on the necessity of drinking His blood. “The Jews therefore contended among themselves, saying, How can he give us hisl
flesh to eat? Jesus therefore said to them, Verily, verily, | say to you, Unless ye have eaten the flesh of the Son of man and have drunk his
blood, ye have2 no life in you. He that eateth my flesh and drinketh my blood hath eternal life; and | will raise him up at the last day; for my
flesh is truly3 food, and my blood is truly4 drink. He that eateth may flesh and drinketh my blood dwelleth in me and | in him. As the living
Father sent me, and | live by reason of the Father, he also that eateth me, even he shall live by reason of me. This is the bread that came
down out of heaven. Not as the father5 ate and died: he that eateth this bread shall live forever. These things said he in [the] synagogue, as
he taught in Capernaum.” (Vers. 52-59.)

Thus as the Lord set forth Himself incarnate under the bread that came down out of heaven to be eaten in faith, so here we have His death
under the figure of the flesh6 to be eaten and the blood to be drunk. It is the life given up, the blood drunk as a separate thing, the most
emphatic sign of death. Of this faith partakes and finds in it atonement and communion. Without it there is no life. It was the more important,
as some professed to receive Him as the Christ who stumbled at His death. The Lord shows that such is not the faith of God's elect; for be
who welcomed Him as come clown from heaven would glory in His cross; and though none could anticipate His death, all who truly believe
would rejoice, once it is made known and its object and efficacy opened. Those who receive the incarnation in faith do also with like faith
receive His death; and these only have eternal life. For such as accept the former after a human sort are apt to cavil at the latter. Both are
objects and tests of faith; and the more decisive of the two is His death.

It may be observed that, as there are two figures in the central part of the chapter, so under the last there are two forms of expression which
we distinguish: the act of having eaten His flesh and drunk His blood, as in verse 52; and the continuous eating and drinking as in verse 58.
This is of moment as cutting off all occasion from such as either argue for or object against severing eternal life from its source. Scripture
leaves no room for the thought. The believer has eternal life, but it is in the Son, not from Him. The believer eats His flesh and drinks His
blood. He is not content that he ate so once: if thus content, can such an one be supposed to have life in him? Assuredly not. If his faith were
real, he would be ever eating his flesh and drinking His blood; and he who so does has eternal life, and the Lord will raise him up at the last
day. The love that came down from heaven is precious, and the heart receives Christ thus humbled thankfully, not doubting but desiring that
it should be the truth. And if that love goes farther, even down to death itself, the death of the cross, the heart is enlarged and well nigh
overwhelmed, but it counts nothing too great, nothing too good, for the Son of God and Son of man. It bows and blesses God for Christ's
dying to accomplish redemption. For the same reason, if it has tasted that the Lord is thus gracious, it perseveres, it can never tire, it feeds
on Him again and again. For it is felt that His flesh is truly meat, and His blood is truly drink. Hence it is added, “he that eateth my flesh and
drinketh my blood dwelleth in me and | in him.” This dwelling in Christ and Christ in him is one of the characteristic privileges of the Christian
in John. It is not merely security for the Christian, but Christ the home of the soul as it is of Christ. How unspeakable the nearness! And as the
life of fellowship is thus blessed, so is the effect in motive and object which accompanies it. “As the living Father sent me and | live by reason
of the Father, he also that eateth me, even he shall live by reason of me.” As the Father's will and glory were ever before the Lord here
below, so is He Himself before the believer. Otherwise one lives to self or the world.

It is well known that many have labored to prove that the eating theft ash and drinking the blood, on which last our Lord insists as distinct
from eating the bread, means His supper. This is groundless, not merely because the Eucharist was not even instituted till long after, but far
more because what is affirmed of eating the flesh and drinking the blood here is wholly irreconcilable with participation in the Lord's supper;
and this both positively and negatively. For it would follow that the Lord lays down with His most impressive formula of truth, on the one hand
the impossibility of life save for those who have so partaken, on the other the certainty of eternal life now and of blissful resurrection at the
last day for him who habitually so partakes, yea the highest privilege of Christianity necessarily attached to the constant celebration of it:
Doctrine so absolute as this must be repudiated by all Catholics or Protestants save by such as are utterly blinded by superstition. But it is not
a whit too strong when applied to, as it really was spoken of, feeding by faith on Christ's death.

It is not correct to say that the same topic is continued before and after verse 51. There is eating both before and after; and it is conceded on
all hands that eating the bread that came down from heaven is to be understood of faith. It is harsh in the extreme therefore to contend that
eating the flesh and drinking the blood means something else than partaking by faith, that it is figurative in the one and literal in the other. It
is at least consistent that, as the eating in the former part of the discourse unquestionably means communion by faith, so it should continue
in the latter part. The doctrine in both parts clearly refers to what was literal—the eating of the bread miraculously provided for the multitude;
but the doctrine, though vitally akin, is not the same in the two parts, for the Lord's incarnation is the topic and object of faith in the former,
His death in the latter. It is the way of John to hang on outward facts or miracles some essential truth of Christ's person or operation; and to it
is here. He begins with Himself as the incarnate bread, as more immediately answering to the divinely supplied loaves; He goes on, when
unbelief caviled, to bring out the still more repulsive truth of Himself dying.

Thus all hangs simply yet profoundly together. Christ lets the Jews know (for the discourse is to them, not to the disciples) that He had not
come to be a king after the flesh, but to be fed on in humiliation, yea also in death, tale only food of eternal life issuing in resurrection at the
last day, not in temporal power and present glory as the people fondly hoped who wished to crown Him now. To bring in the Eucharist here is
to import a foreign element which suits neither the scope of the chapter as a whole, nor a single section of the discourse; and it is the more
absurd, when we see that another topic follows the main argument as its fitting conclusion, the ascension of the same Son of man whose
incarnation and death had been previously presented as the food of faith, and this as a climax for faith when unbelief had stumbled first at
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His coming down from heaven and yet more at His death. As was said afterward, “We have heard out of the law that Christ abideth forever;
and how sayest thou, The Son of man must be lifted up? Who is this Son of man?” (John 12:34.) “Doth this offend you?” said the Lord to the
disciples when they too murmured. “What and if ye shall see the Son of man ascend up where he was before?” It is not an institution which
the Lord hints at establishing. It is throughout Himself the object of faith as the Son of man incarnate, dead, and ascended.

| am aware that a celebrated controversialist strove to persuade people that the first part closes with verse 47. But this is to the last degree
arbitrary. Verse 51 is the, true transition where the bread is declared to be Christ's flesh which He should give for the life of the world. This, in
answer to their incredulous query in verse 52, the Lord expands in verses 53-58. For the bread as such is still continued in verses 48-50,
which ought not to be the case if we had really passed into the second part. The eating of His flesh and drinking of His blood begins properly
with verse 53. This is plain and positive in the chapter; and indeed it is bold to state differently; but, if so, eating the bread pertains as clearly
and certainly to the first part, as eating the flesh and drinking the blood to the second. Indeed it is assumed from the beginning (vers. 32-85),
but definitely affirmed before the end. (Vers. 48-50.) Undoubtedly the language is stronger when the necessity of faith in His, death is
pressed in verse 53 and what follows. But this proves nothing more certainly than the exclusion of the Eucharist, except to such as can
conceive our Lord's making His supper more momentous than faith in Himself. That He would speak more strongly of the giving up of His life
than of His coming down from heaven to become man, no Christian could doubt, as well as of the graver danger to man of despising His
death, and of the deeper blessing for the believer of communion with it.

Nor, let me add, is it absolutely true that in the first part the Father alone is said to give, in the second the Son of man; for in the beginning of
the first part (ver. 83) the bread of God is said to be He that comes down from heaven and gives life to the world, not merely to be given. But
so far as it is said, it entirely falls in with the real difference in these two parts. The Father gave the Son to be incarnate; the Bon gives
Himself to die, and consequently His flesh to be eaten and His blood to be drunk. Further it is not trite that the consequences stand in
contrast; for as in the first part eternal life results and resurrection at the last day, so this is carefully repeated in the Second part. (Ver. 64.) It
is true that more is attached to one's eating His flesh and drinking His blood, namely, his dwelling in Christ and Christ in him (ver. 56); but
this is as certainly a result of faith in Christ's death as it is nowhere in scripture attributed to the Eucharist. John 15, where Christ speaks of
Himself, and 1 John 4:13-16, where the apostle speaks of God, approach nearest, neither of which alludes to the Lord's supper, but one sets
forth Christ as the only source of fruit-bearing by continual dependence on Him, the other predicates God's dwelling in him and his in God of
every soul that confesses Jesus to be the Son of God. These then so far confirm the conviction that the Lord is in John 6:56 describing the
privilege enjoyed by him who feeds on His own death by faith. No doubt he that dwells in love dwells in God, and God in him; but all flows
from a new life which comes only through faith in Christ: for without faith it is impossible to please God. This therefore shows an advance, not
a new and different theme, but the same Christ viewed not in His life but in His death with its deepening consequences to the believer.

Himself the eternal life which was with the Father before all worlds, He took flesh that He might not only show the Father and be the perfect
pattern of obedience as man, but that He might die in grace for us and settle the question of sin forever, glorifying God absolutely and at all
cost in the cross. Except the corn of wheat (as He Himself taught us) fall into the ground and die, it abides alone; dying it brings forth much
fruit. His death is not here regarded as an offering to God as elsewhere often, but the appropriation of it by the believer into his own being.
Hence what was comparatively vague in speaking of the bread given from above becomes most precise when He alludes to His death. For
this was in the Father's purpose and the Son of man's heart, not reigning, over Israel now but giving His flesh for the, life of the world: for, Jew
or Gentile, all are here seen as reprobate, lost, and dead. He only is life, yet this not in living but in dying for us, that we might have it in and
with Him, the fruit of His redemption, eternal life as a present thing but only fully seen in resurrection power, already verified and seen in Him
ascended up as man where He was before as God, by-and-by to be seen in us at the last day, manifested with Him in glory.

Hence the believer is here said to eat His flesh and drink His blood, and this not once only when we believed in Him and the efficacy of His
death, but continuously taking in its depth and force, as death to the world and man's estate estranged as they are from God. Drinking His
blood gives the more emphasis to the expression of the full reception of His dying by the believer. Had He simply left the world, as One ever a
stranger to it, we had been left behind forever, objects of the judgment of God. But, dying to it and for us by the grace of God, He gave us
who believe what separated us to God as well as cleansed us from our sins. Had it been simply our death, it had been our judgment and no
honor to God but rather the triumph of the enemy. Blessed be God, it is of His death, and of our entrance by faith into His death in all its
reality and value, that He here speaks. It is not His supper; but His supper points as the sign to Christ's death, and these verses speak of the
same death. They however speak of the efficacious reality, not of its symbol, which, when confounded with the truth, becomes no better than
an idolatrous vanity, and when most stript of truth even as a sign is then made openly an object of worship. So we see in Romanism, where
the votaries are sentenced not to drink the blood. Christ is contained whole and entire, as they say, under the species of bread: so that all is
there together, flesh and blood, soul and divinity; but if so, the blood is not shed, and the mass is to the Romanist who communicates a too
true witness of the non-remission of his sins. Such is the showing of their own formal doctrine and most trusted theologians.

It may be added that, after the rich testimony to His death as the object of faith, which should follow with its consequences, the Lord seems
to me in verse 57 to shut out all excuse for overlooking His intention. It was Himself, not a symbolic act which He here meant, as should be
plain from the words “he that eateth me.” Further, He unites the two parts of the discourse by the following verse which closes the part about
His flesh and His blood by again using the figure of “the bread that came down out of heaven,” and “he that eateth this bread shall live
forever:” a declaration as true when applied to faith in Himself as it is false of the Eucharist taken in whatever sense men please.

Notes on John, John 6:41-51, Notes on
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THE Lord is thus contrasting His glory as Messiah on the earth with His raising up the believer at the last day. Unbelief was even then using
the former to overlook the latter, but the Lord here brings what was unseen and eternal into prominence, and this, because He had to God's
glory and in love taken the place of a servant to accomplish purposes yet deeper. Had He sought His own will or His own name, His reign as
Messiah would have been still nearer to Him than to the Jews. But no! He sought the glory and the will of His Father, and, as He gave Himself
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up to suffer, so He should lose nothing but raise it up at the last day. To the individual all turns on seeing the Son and believing on Him: every
one who does should have life eternal, and Christ should raise Him up at the last day. Those who look for nothing but the reign of the Messiah
inevitably perish. They acknowledge not their sins, they feel not for the violated majesty and holiness of God, they believe not on the Savior,
and, not believing, have not life. He that believes knows Him to be more than the Messiah, even the Son of the Father; he knows that only in
Him has he life eternal, and that he will have his portion with Christ in resurrection at the last day. It is no question of man or the world as
they are, but of Christ then.

This was peculiarly strange to the people of Judaea and Jerusalem, resting as they did in tradition, and so we see next, “The Jews therefore
murmured about him, bemuse he laid, | am the bread that come down from heaven. And they said, Is not this Jesus, the Son of Joseph, whose
father and mother we know? How thenl doth he say, | am come down out of heaven?” (Vers. 41, 42.) Thus they set the circumstances as
they knew them (and they knew them ill) against the truth of Christ. It was judging according to appearances, and consequently unrighteous
judgment. He was son of Mary—truly and properly man; else His work had not availed for man. He was not Son of Joseph save legally, but this
He was, in order that He should be Messiah, according to the law, Had He been really son of Joseph, as of Mary, He had not been Son of God,
or a divine person; but this was the foundation of all, and without it the incarnation were a falsehood, and the atonement a nullity. He was
really Son, the only begotten Son of the Father, who deigned to become son of Mary, and by law consequently son of Joseph, who had
espoused her. But as Son of God, the incarnate Word—a point of all moment for His Messianic title, for Messiah He could not properly have
been unless He were heir of Joseph's rights—He was the bread which came down out of heaven: thus only could man feed on Him by faith
and be blessed forever.

“Jesus2 therefore3: answered and said to them, Murmur not among yourselves. No one can come unto me except the Father who sent me
draw him, and | will raise him up in the last day. It is written in the prophets, And they shall be all taught of God. Every one that heard from
the Father and learned, cometh unto me. Not that any man hath seen the Father, except he who is of God, he hath seen the Father.” (Vers.
43, 44.) Unbelief can only destroy and trouble; it cannot give life or comfort. Man under Satan is the source of unbelief, which over leads from
Christ, not to Him. But as the Father sent Christ, so He draws the believer to Christ, who raises him up in the last day. It is not man's worth or
work or will therefore but the Father's grace, by which one comes to Christ. The whole work, in short, is of sovereign mercy, and so the
prophets have written. All true teaching comes from God, and all are taught of God who never forgets what is due to Christ. “Every one that
heard from the Father and learned,” comes to Christ. Not that the Father has been seen by man. He is known in the Son. “He who is of God,
he hath seen the Father;” it is Christ only who has.

The Lord then solemnly reiterates, “Verily, verily, | say unto you, He that believeth [on me§] hath life eternal. | am the bread of life.” (Vers.
47, 48.) In truth, as the promised one, He was always the object of faith, even as being the eternal Son He had ever quickened the believer.
But now He was the Word made flesh; He was the Son of God, and this as man in the world, and, as rejected by Israel, He announces that He
is the giver of eternal life. This is the grand point—not the kingdom merely by-and-by, but life eternal now in the Son and inseparable from
Him, but in Him now a man,

Hence the Lord says, following this up, “I am the bread of life. Your fathers ate the manna in the wilderness and died. This is the bread that
cometh down out of heaven, that one may eat of it and not die. | am the living bread that came down out of heaven. If one shall have eaten
of this4 bread, he shall live forever. Yea, and the bread that | will give is my flesh5 for the life of the world.” (Vers. 48-51.) Thus, if the Lord
was typified by the manna, He went incomparably beyond its virtue. The fathers of the Jews ate the manna in the wilderness; but it could not
ward off death, for they died like others. Christ is the bread that came down out of heaven that a man may eat thereof and not die. Eternal
life is in the Son of God, and none the less because He was then the Son of man. Rather was the grace of God more manifest in Him thus, for,
if He were a man, was it not for men to eat thereof and not die? He was the living bread that came down out of heaven. He who ate of this
bread should live forever; but this, we shall see, involves another truth besides the incarnation, even 